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ABSTRACT
Kyle Mark Pope
Department of Classics, May 2000
University of Kansas

The apologetic work of Justin served to articulate an appreciation of classical
philosophy which was not present in the earliest stages of primitive Christianity. Yet,
in the process of formulating this appreciation Justin brought with him a conception
of the entities known to the Greeks, Hellenistic Jews, and Christians alike as
daimoneswhich reflects a departure from Biblical teaching, and a blending of non-
Christian and Christian concepts.
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INTRODUCTION



A. THE LIFE AND DEATH OF JUSTIN.

...oUTOS Yap 6 'louoTivos Zapapsitns fv TO YEvos, eis XploTdv B8 TMETIOTEUKGS
Kal peydAcos EEaoknBels apeTiis Te Biov évBei§auevos TO TéAos utrep XpioTol
napTupnoas Teheiou oTepdvou kaTafioUTatl et Tijs ‘Peopaicov émi ‘Pouctikod
TYEUOVOS...

...For this Justin was of the race of the Samaritans, and having believed in Christ and being
highly trained in virtue and having proven his life to the end was counted worthy by the
Romans, under the governor Rusticus, of the crown of a martyr for the sake of Christ...
(EpiphaniusHaer. 46.1).

I n the text which is known to us as frest Apology, Justin introduces himself to the
emperor Antoninus Pius and his sons as “Justin, the son of Priscus, grandson of
Bacchius, of those from Flavia Neapolis, in Syria, of PalestinueTivos TTpiokou

ToU Bakxeiou, Tév amd OAaovlas Néas mdAecws Tiis Zupias TTaAaioTivng

(1.1). Thisis our only source for Justin’s background. Flavia Neapolis, modern Nablus,
was a Greek colony named after Vespasian and organized in 70 A.D. (Goodéidough,

p. 57). The nam8yria Palestina dates to 132 A.D. after the close of the Second Jewish
war when Hadrian renamed the province of Judea (ApBiaraca 1.7,8).

Barnard suggests that both the names of Justin’s father and grandfather are Greek,
while his own is Latinl(T, p. 5). Goodenough feels this may indicate that they were
colonists TJ, p. 57). Justin in hiBialogue with Trypho, in speaking of the Samaritans
of this region, refers to them as “of my race, | say of the Samaritares’ yévous ToU
€uoU, Aéyw 8¢ TGV Zapapéwv (120.6). While Barnard and Goodenough see no
evidence in Justin’s writings of any Samaritan religious training, P.R. Weis has outlined
some compelling examples of what he calls “Samaritanisms” in religious customs to

which Justin referd. Even so, Justin considers himself a Genblial( 29)2

1 P.R.Weis, “Some Samaritanisms of Justin Martyf3 45 (1944):199-205.
2 InDial. 29 Justin classes himself among the Gentiles while talking to a Jevxpoil. 53 he
classes Jews and Samaritans as distinct from Gentiles.



In theDialogue with Trypho Justin describes himself as a convert to Christianity
after first turning to a number of different philosophical schools. First, he tells us that
he followed a Stoic teacher for some time, yet claims that “nothing satisfactory came to
me concerning God” -eudtv TAéov EyiveTd pot Trepl Beot (2.3), and that the Stoic
considered such things unnecessary. Next, Justin found a Peripatetic, until he was
offended by his request for a fee (2.3). Third, he pursued a teacher of Pythagoreanism,
only to turn away when he was told that he must first learn music, astronomy, and
geometry (2.4). Atlast, he encountered a Platonist whom he describes as “very famous”
— oAU kA€os (2.6), recently having come to EpheSulle spends a great deal of time
with him:

Kai pe Tjpet opddpa 1) TV dowudTwy vonais, kai 1) Becopia TV i8ecdv dvemrtépou

HoL TNV PpdVnoty, dAlyou Te EvTds Xpdvou NV 0opds yeyovéval, Kal UTO

BAakeias AAMEov avuTika kaTtdyecbal Tov Bedv: ToUTo yap TéAos Tijs TTA&GTwvos
prhocopias.

And the thought of incorporeal things greatly aroused me and the contemplation of ideas gave
wings to my mind, and in a short time | thought | had become a wise man and in stupidity
hoped at once to look upon God, for this is the goal of the philosophy of Plato. (2.6).

Some scholars have attempted to identify this teacher with Numenius, a
Pythagorean whom Origen claimed was “a man very strong in declaring Platonics” —
&vdpa MoAAG kpeitTov dinynoduevov TTAGTwva (Cont. Cels., 4.51). Arthur
Drodge defends an association between Justin and Numenius because both argued that
the origins of Platonic thought were to be found in Mosaic or oriental sources (p. 318).
There has been a great deal of scholarly debate over the extent of Justin’s training and
the nature of his “Platonism.” Was his training formal or informal? Did he accept
classical Platonism or some variant? Some have suggested that the evidence suggests

that Justin had no more knowledge of Platonism than could be attained from handbooks

3 The text readguetépa TdAel — “to our city.” Eusebius claims the dialogue took place in
EphesusHE 4.18.6).



of the day (Drodge, p. 305, commenting on Geffcken’s views). Others have identified
Justin’s Platonism with similar ideas of Albinus (Andresen, p. 168); or of Philo
(Goodenough, pp. 65; 139-147). Ever since the important work of Carl Andresen,
“Justin und der mittlere PlatinismugNW 44 (1952-53): 157-195, it is generally agreed
that Justin accepted what is classified as Middle Platonism, an understanding of Platonic
doctrine which emphasized deity. Andresen writes:

Justin ist philosophiegeschichtlich dem mittleren Platonismus zuzuorden. Diese Einordnung

laRt sich genau festlagen. Er gehort der sogenannt orthodoxen Richtung unter den
Schulplatonikern an, wie sie vornehmlich durch Plutarch und Attikos repréasentiert wird.

Justin is to be categorized in the historical philosophy of middle Platonism. This
classification allows the matter to be settled precisely. He belonged to the so-called orthodox
movement under the school of Plato, as they were particularly represented by Plutarch and
Atticus (p. 194).

As an “orthodox” middle Platonist, “rejoicing in the teachings of Platobts
TTAGTwvos xaipwv didayuaoct (2 Apol. 12.1), Justin claims that he met an old man
while he was meditating near the dehe man explains to him that the Old Testament
prophets preceded the Greek philosophers and had predicted the coming of Jesus. This
ultimately turns Justin’s affections away from Platonism alone as the source of truth and
towards a faith in JesuBial. 3-7).

There are at least two positions scholars take regarding Justin’s account of the
philosophical path leading to his conversion. The first suggests that Justin creates an
idealized fiction as a didactic tool and a rhetorical device. Representative of this position

Goodenough writes:

Justin, in the entire passage, is dramatizing the relations between Christianity and philosophy,
and has here adopted the familiar convention of relating someone’s adventures in passing
from school to school, and finally to the Christian school, in order to criticize each school by
the adventures relatedJ, pp. 60-1).

Drodge adds, “there can be little doubt that Justin described his conversion from Platonism

4 Paul Mirecki, in the editing of this paper, observes the similarity between Justin’'s encounter
and ancient visionary experiences in which the sea often serves as a place of revelation.



to Christianity in a stylized, literary manner” (p. 304). In opposition to this view are
those who view all or part of Justin’s conversion narrative as historical. Chadwick
suggests, “It is much more probable than not that we are being given an essentially
veracious autobiography, even if Justin’s memory, looking back some twenty years, is
likely to have foreshortened and compressed the stD@;'§. 280). Barnard suggests,
“...itis precisely Justin’s account of hastual conversion at the hands of an old man
which has the ring of truth about it and gives an adequate explanation of his later work
as a Christian philosophet’T, p. 8). Although Justin may employ a literary technique,

it seems highly unlikely that he would offer an absolute fiction when he also claimed
that Christians “consider it impious not to be truthful in all things&oePes d¢
Nyouuevol un KaTa Tavta aAnbevew (2 Apol. 4.4).

After this we know very little about Justin’s actual conversion. We may infer
from his own descriptions of conversion that he “washed himself with the bath for the
forgiveness of sins and for regeneratioXovoapévey TO UTIEp APECELS AUAPTICOV
kal els avayévvnotv Aoutpov (1 Apol. 66.1). Which is to say he was baptized.

After his conversion he continues to wear the philosopher’s cak. (L.1).

At some point he is in Rome for the writing of two apologetic works, and in Ephesus for
the occasion of a dialogue with a Jew named Trypho. Itis clear that he conducted some
type of school of religious philosophy. One of his most famous students was the Syrian
Tatian (Ireneasidv. Haer. 1.28.1; Hippolytugefut. 8.9). Justin taught a type of Christian
philosophy which made use of Greek philosophy in one form or another. Over the past
century much of the scholarship done on the works of Justin has concerned his exact
relationship to Greek philosophy. Far removed from the New Testament concept,
articulated by Paul, that philosophy is dangerous and deceptive (Col. 2:8), Justin used it
freely. Charles Nahm has chronicled the scholarship on this issue, dividing the schools

of interpretation into three categories: 1. Total assimilation — the view that Justin sought



to harmonize Greek philosophy with Christian doctrine; 2. Total rejection — the view
that all of Justin’s references to philosophy stem from an attempt to prove its weakness;
3. Partial assimilation with a critical reserve — the view that Justin accepts some aspects
of Greek philosophy always filtering it through Christian teachings.

The epithet “Martyr,” which has become attached to his name almost as a
cognomen, is naturally drawn from the death which he suffered on account of his faith.
Sources vary slightly with regard to the date and circumstances of his death. Eusebius
places the death of Justin during the joint reign of Marcus Aurelius and Lucius Verus
(ibid. 18.2). He understands, as Justin predictdgdR 3:1), the cause of his martyrdom
to arise from a conflict with the Cynic Crescens. He writes:

...pthocdpou Kpriokevtos (Tdv gepcovupov 8 oltos i Kuvikij Trpoonyopia Biov Te

Kol TpoTOV ECTAoU) TNV EMPoUAnV alTé KaTTUoavTos, ETeldT) TAeOVAKIS v
BiaAdyols akpoaTddv TapdvTwv eublivas alTov, TA VIKNTHPIA TEAEUTEV. ..

...the philosopher Crescens (who tried both in life and custom to bear the name Cynic)
contriving a plan against him, since often in discussions with him with those present who
were listening and taking account, he was victorious...” (ibid. 4.16.1).

In his Chronicon Eusebius places the date a little too early at 155 A.D. Antoninus died
inA.D. 161. The primary account of Justin’s death is record@beicts of Justin and

Seven Companions,6 an early text representing both the tradition of the early church
and, as some have argued, the court records of the Taig text dates the martyrdom

of Justin to the time when Q. lunius Rusticus was Urban Prefect, A.D. 16 RS (

2.535). Rusticus was one of Marcus Aurelius’ Stoic teachi#s‘Marcus Antoninus,”

5 Not all of the issues surrounding Justin’s Platonism concern us in this study. Even so, we
highly recommend Nahm'’s article, “The Debate on the ‘Platonism’ of Justin M&dyohd
Century 9 (1992): 129-151, as an excellent starting point for the consideration of these issues.
We would add to his lists the works of M.J. Edwards on this issue, cited in the bibliography.

6 The critical text of this work containing all three recensions is that of Herbert Mus@ciko,
of the Christian Martyrs (Oxford: Clarendon Press, 1972): 42-61.

7 Gary Bisbee, in his work “The Acts of Justin Martyr: A Form-Critical Stutly& Second
Century 3 (1983):129-157), has done some valuable work on this text, analyzing the variant
manuscripts and the style of court records during this period.



3). The two variant text-forms, which Bisbee believes are younger than the first, claim
thatJustin was beheaded (B.6, C.6) on the first day of June (C.6). Some scholars
have found it difficult to reconcile the two accounts because no mention is made of
Crescens; the issue is simply whether or not Justin and his companions are Christians.
This may not be as problematic as it seems. In Justin’s own account of an earlier trial
we see that the man who manipulated the events leading to a trial on the question of
Christian identity is not mentioned at the trial itselfA{@l. 2.1-18). Epiphanius (c.
315-405), writing slightly after Eusebius, somewhat confirms the datifieofcts,
claiming that Justin was martyred “by the Romans, under the governor Rusticus and the
emperor Hadrian” £€mi Tijs ‘Peopaicov émi ‘PoucTikoU fyyeudvos kai "Adpiavot
Baoi\écos (Haer. 46.1). Epiphanius is either mistaken about who was emperor at the
time or he uses the identification of “Hadrian” as one of his family n&n@sr final

source, the 7th centu@hronicon Paschale, offers a date generally agreed upon by

scholars of 165 AD.

B. JUSTIN'S WORKS.

TTAclota 8¢ oUTos KaTaAEAOITTEY TUIV TrETTaSeUpEVT)s Slavoias kal Tepl Ta Bela
gooudakuias UTTopvnuaTa, Taons c@eleias EumAea:

This [Justin] has left us many monuments of a mind well stored with learning, and devoted to
sacred things, replete with matter profitable in every respect. (Eusdiids]8.1, Cruse).

T he great respect with which Justin was held among early Christians is well reflected
in the quote above, with which Eusebius begins his list of the works of Justin. He
claims first that Justin wrote one teXtyos) to Antoninus Pius, his children, and the
Roman senate (ibid He then claims that he composed a secdigépa) to

Pius’ successor Antoninus Verus (ibid.), when he ruled jointly with Marcus Aurelius

8 His full name was Marcus Aelius Aurelius Antoninus, the “Aelius” from Hadrian.



(ibid. 14.10). This matches the address with which the text known to uskisghe
Apology begins? however the text of th&econd Apology does not start with an address.
Eusebius goes on to add that Justin wrote a w@is “EAAnvas “to the Greeks”
(ibid.), and a secondtepov) which he entitledEAeyxov “a Refutation” (ibid., 4). In
addition he discusses Justimsalogue with Trypho (ibid., 6) as well as three other
works, Psaltes (ibid., 5); TTept Yuxiis “On the Soul” (ibid.); and aTreatise against
Marcion which he both refers to and quotes (ibid., 9).

With the exception of the apologetic works andDina ogue with Trypho, most
of Justin’s other works have been lost to us. There are a number of works attributed to

Justin which are considered spurious. Roberts and Donaldson have classified these

works into two categories:

1.) Those that are probably spurious -
An Address to the Greeks; Hortatory Address to the Greeks,
On the Sole Government of God,;
An Epistle to Diognetus;
A Fragment on the Resurrection;
Other Fragments, and,

2.) Those which are unquestionably spurious -
An Exposition of the True Faith;
Replies to the Orthodox;
Christian Questionsto the Gentiles;
Epistle to Zenas and Seranus; and
A refutation of Certain Doctrines of Aristotle.

Stylistic issues or internal dating factors deny Justinian authorship of theselorks.

Modern scholars consider the three works known to ikesiSir st Apol ogy, The Second

Apology andThe Dialogue with Trypho as genuine.

9 AvuTtokpdTopt Tite Ailico "A8plaved "AvTwvive EvoePel Zefaoctd Kaioapl, kal
Ounpiooiuw vigd Oihoodepw, kai Aoukicy Pihocdpw, Kaioapos @uoel uigd kai
EvUoeBols eiomom T, épacTi) maideias, iepd Te ouykANTw Kai S TavTi ‘Poopaicov
“To the emperor, Titus Aelius Hadrianus Antoninis Pius Augustus Caesar, and Verissimus the
philosopher his son, and Lucius the philosopher, the son of Caesar by birth and adopted son of
Pius, a lover of discipline, and to the Sacred Senate, and to all the people of the Romans” (1.1).

10 For an example of this process of disqualification of texts see E.R. Goodenough, “The
Pseudo-Justinian ‘Oratio ad GraecddTR 18 (1925): 187-200.



C. CLASSIFICATION OF THE “SECOND APOLOGY.”

W ith respect to the work we know as &eeond Apology a number of problems

present themselves which have led scholars to question whether or not it
actually represents the secoRdytépa) work to which Eusebius refers. First, some
see the shorter work called t8econd Apology as incomplete. Goodenough claims:

The chapters which we have are obviously a fragment, for there is no introductory address, and
the first sentence begins abruptly with a “bditd,(p. 84).

Others have challenged this conclusion. Marcovich argues:
As for internal evidence, eadkpology displays a separate unity. For example, as a kind of
Ringcomposition, A. opens with the termsiv rpoocovnow kai évtuEiv (1.7) and closes with

the termstnv mpoogcovnow kai éEnynow (68.11)... 2A. too opens with the termsivtagis
(1.5) and closes with the same temayode Tous Adyous cuvetaEapev (15.4). AC, p. 8).

In the same spirit Keresztes sees the “So-cafiectind Apology as a “work of rhetoric”
having “all the signs of independence and completeness in itself.” He writes:
Its purpose, as expressed in #xerdium, proposition, and peroration, is carried out in the
confirmation: pagans must change their attitude toward Christians... The SApohaly is,

evidently, not ampology in either the rhetorical or forensic sense. Itis a product @f tesptic,
deliberative rhetoric sent to the ruling Emperor as an application (p. 867).

A second problem comes from the fact that Eusebius, just before he quotes from
what is known to us as tt@econd Apology, cites the text as “in the first apologyv
T mpoTépa amoloyia (HE, 4.17.1). This has led many to classify the work as a
part of the=irst Apology, calling it theAppendix. Yet, the difficulty with this conclusion
is the fact that Eusebius in another passage, after referring to a “seconé baokepa
BBAiov (HE, 4.16.1), proceeds to quote from theeond Apology (3.1), identifying it
as “in the indicated apology”év Tij dednAcwouévn amoloyia (HE, 4.16.2).

Thirdly, three times in th&scond Apology Justin uses the phrase “as we said
before” —cos mpoépnuev (6.5; 8.1; 9:1) and once simplypoépnuev (4.2), which

could be understood to refer to statements fronfr st Apology. This is by no means



conclusively indicative of a unity of the two works. It could be that Justin is simply
calling their attention to what he had previously written, or simply declaring that the
point in question he had taught on other occasions.

Finally, some have argued that both works are addressed to the same figures:
Antoninus Pius and his sons in thést Apology (1.1); then, when narrating the
condemnation of some Christians he quotes a reference to “the emperor BiustBet
avuTtokpaTopt and then to “the philosopher, the child of Caesardihocdpou
Kaiocapos maidi (2.16). While there is little doubt that these references both refer to
Antoninus Pius and his adopted son Marcus Aurelius, the second is not an address (see
Goodenough above) but a historical marker indicating when the trial took place.

Although certainly questions remain with respect to the identity of the smaller
apologetic work of Justin which has come down to our time, for the purposes of the
present study we will simply identify it 8%e Second Apology.

The date of the writing ofhe First Apology is fairly well established. Justin
himself declares: “they say Christ was born one hundred and fifty years dgabet
TPO £TAOV EKATOV TEVTHKOVTA YyeyevvijoBal Tov Xpiotov (1 Apol. 46.1). Sir
Fredrick Kenyon was the first to narrow this from a referendéért-irst Apology 29.2
to an event involving L. Munatius Felix, who was Prefect of Egypt from 1504154
(PIR, v.2(1983) M723), which Justin claimed happened “presentf§Bn-(p. 98).

The dating of th&escond Apology is a little less clear. If it was, in fact, addressed
to Marcus Aurelius as emperor he took this position in 161 A.D. after the death of
Antoninus Pius. The text refers to events having taken place “recemiy’ta x0és
5t kal wpeonv under Q. Lollius Urbicus, the urban prefect from 146-160 ABIR(
v.1[1970] L 327). What we may have then in 8seond Apology is either an appeal to

Pius and Marcus Aurelius shortly before Pius’ death and the end of Urbicus tenure as
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Urban prefect — perhaps 158-160; or (if Eusebius is correct) an early appeal to the new
Emperor Marcus Aurelius, commenting on the conduct of Urbicus after he no longer

held office — around 161 A.D.
D. SOURCES FOR THE TEXT OF JUSTIN.

T he manuscript evidence for the works of Justin an8eatand Apology specifically
relies upon one manuscriptarisinusgraecus450 (A), which dates to September
11, 1363 (= 6872), and is housed in the Bibliotheque Nationale in Paris (Marcovich,
AC, p. 5). This manuscript, comprised of 467 folios, contains both apologetic works,
theDialoguewith Trypho, and a number of the spurious works attributed to Justin (ibid.,
DT, p. 1). The portion of this manuscript which contains3#end Apology runs from
f. 193 to f. 207 (ibid., p. 2). Miroslav Marcovich has done the most recent critical
examination of this manuscript in connection with the publication dtiisi Martyris
Apologiae Pro Christianis (Berlin: De Gruyter, 1994), anldistini Martyris Dialogus
Cum Tryphone (Berlin: De Gruyter, 1997). We rely upon his descriptions of the
manuscript for all manuscript notations in our own critical text in the Appéadix.

While Parisinusgr. 450 is the primary manuscript, there are four other secondary
sources, all of which appear to rely upon the manudeaipsinus gr. 450.

British Museum Loan 36 [or Claromontanus 82] (a) is a later manuscript dated
to April 2, 1541, which is an apographRdrisinus gr. 450. It was copied by a scribe
named Georgios Kokolos (ibidAC, p. 6).

11 We would also refer the reader to P. Philhofer “Harnack and Goodspeed: Two Readers of
Codex Parisinus Graecus 458cond Century 5 (1985-86): 233-242, for a review of some
earlier collations of this manuscript.
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Eusebiuskus) provides a third textual source in Biclesiatical History, written
around 325 AD. He quotes directly from a text of Justin as he had it in his day. Marcovich

(ibid., 1) outlines the portions of ttsecond Apology preserved in Eusebius as follows:

2.1-19 - HE 4.17.2-13
3.1-6 - HE 4.16.3-6
12.1,2 - HE 4.8.5

The two final sources are a small segment found iisdbea parallela of John
of Damascusam) Nrr. 96-5.37.12 containing part ofApol.11.7; and a small portion
of 2 Apal. 3.1-6 contained in the Byzanti@hronicon Paschale (Pasc) 482.11 -483.7.
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|. KNOWLEDGE, DESTINY, AND THE BURIED DEAD -
THE ETYMOLOGY OF Aaipcov.

Aaiucov - “I. Divine power, the deityll. souls of men of the golden age,
acting as tutelary deities, 1. laterd#fparted souls, ghost3, generallyspiri-
tual, semi-divine beinmferior to the gods, espvil spirit, demoh

(LSJ pp. 365-6).

I f we are to consider the use &kiucov in Justin, we must begin with an under-
standing (as far as it is possible) of the background of the word itself and the con-
cepts associated with it. An absolute etymology of the waifcov remains elusive.
However, there are two interesting speculations which we have from antiquity as well
as a few possibilities which are offered by modern scholars. We will begin by present-
ing the ancient attempts to resolve this problem, then add to the contemporary specula-
tions a few possibilities of our own.

Plato’s Cratylus.

The first known attempt to determine the etymology of the word is found in
Plato’s Cratylus As Hermogenes and Socrates discuss the nature and origin of the
“gods” (Beot) and then the nature and originrdefiuoves, Socrates quotes Hesiod as he
begins his discussion daimonegeferring to those of the Golden Age, after death

ol ugv daipoves ayvol uoxBoviol kaAéovTal,
gobAoi, aAefikakol, puAakes BunTddv avBpmeov.

They are called holgaimoneswho dwell under the earth,
noble watchers of mortal men, who keep away eVilrks and Days,122-23;Cratylus, 398a).

After the two briefly discuss why Hesiod considers this a Golden race, and whether or
not these people were both wise and noble, Socrates offers his theory:

ToUTO Toivuv TavTtos padAlov Aéyel, cos épol dokel, Tous daipovas: 8T ppdvipol Kal
Sanuoves foav, “daipovase auTous vduacey: kal év ye Tf dpxaia T NUETEPA PV
auTo oupPaivel TO dvoua.

Now he says this abodaimonesmore than anything else,
(as it seems to me), because they are wise and knobamgidves),
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he calls thendaimoneg8aiuovas); and in the archaic form of our
language they sound the sam€ratylus, 398b).

Socrates suggests that the adjediivgucov, -ov, meaning knowing, experienced a
thing” (LSJ, p. 365), drawn from the unattested &iodo, meaning to learn...abs.one
who knows(ibid., p. 371), is the root Jaiucov. Homer useSanucov to apply to a
number of different things. It will describe a master ship buildet%.411); one ca-
pable in battlel{. 23.671); an athleteOd. 8.159); a dancerdd. 8.263); and a meat
carver Od. 16.253). There is also an interesting instance ilittewhere Homer uses
the wordaiucov, “explained by grammarians as&aiucwv, for danucwv, skilful”
(LSJ p. 39) -

...uidv 8¢ STpogiolo Skaudvdplov, aipova Brpens...

...and Scamandarius, the son of Strophios, skilled in the hunt...(5.49).
The Lyric poet Archilochus us@siucov in a manner that could be understood as equiva-

lent toSanucwv:
OU tot méAN’ émi Tofa TavucoeTal oudt Bapevai
ogevddéval, eUT v 31 pédAov "Apns ouvayr
gv Mede* E1pécov: Bt ToAUoTovov écoeTal Epyov

TaUTns yap kevol daipoves eiol paxns
deomdTal EuPoins SoupikAuTol.

Indeed not too many have drawn bows or thick slings, in the event that now
the toil of battle may be engaged on the plain; with swords; and it will be a
mournful task; for these are tHaimonef this battle [or skilled in battle];

the rulers of Euboea famed for the spear. (3.1-5).

Some take this to be an indication of the original sense of thedududov (i.e.those

skilled paxns “in battle”); “while others would writdaruoves in Archilochus, and

get rid of this sense altogethet’3J p. 366). If we imagin&arnucwv as synonymous

with the Latin concept of thgenius(i.e. an attending spirit which bestows abilities or
fortune), Socrates’ theory has some appeal. At any rate, it is evident that there is some
conceptual connection, at the very least, in the Greek mind between an unseen entity

and different types of knowledge or ability.

14



Eusebius’ Praeparatio Evangelica.

Centuries later this theory would not satisfy the Christian historian and apolo-
gist Eusebius Pamphilus. In his apology entiffedeparatio Evangelicgmpotap-
aokeun) evayyeAikn) Eusebius offers “the division of theology according to the Greeks”
—H AIAPEZIZ THX KA®@ EAAHNAZ OEOAOTIIAS (4.1). After discussing the distinc-
tion between godslaimonesand heroes he writes:

..£1 81} kal TOUTwWV TUAS TTPOOTKEL TTV
gTupoloyiav egertreiv, oux fmep "EAANot Sokel mapda To Sanjuovas eival kai

EMoTAHOVAS, GAAG T} Tapd TO Sepaivew, Smep EoTi poPeiobal kal ekpoPeiv,
daipovdas Twas mpoopudds dvoudleodal.

...and indeed if it should seem fitting to you to tell the etymology of thazsmpne} it is
not as it seems to the Greeks, from ‘knowirtgifuovas) and ‘wise’ ¢motruovas), but
instead from ‘fearing’&sipaivew), which is ‘to be afraid’ and ‘frightened away,” some

daimonedeing fittingly named. (4.1.4-5).

With this theory Eusebius tells us more about his Christian background than offers to us
a compelling etymological possibility. THaimonesvhich he envisions are not Hesiod’s
chthonic golden race but the tremblidgimonesn subjection to Jesus. His use of the
passive infinitivepoPeiocBal “to be afraid” describes the kind daimoneswvho fear
punishment from Jesus (Mt. 8:29); who beg Jesus to leave them alone (Lk 4:34); who
are forbidden by him to speak (Lk 4:41); and who are subject to Jesus’ disciples (Lk
10:20). James makes reference to this tendency to illustrate working faith, declaring...

oU ToTeVEels 8T1 6 Oeds €ls £0Ti* KaAdds Trolels” kal T& Saipdvia TioTevouat, kal ppicoouct

You believe that there is one God. You do well. Even the demons believe--and tremblel ( 2:19).

Although Eusebius’ speculation is creative, it is anachronistically invalid and lacks any
archaic evidence to support it. Foerster does offer some interesting example of fright-
ening names which the Greeks gavddaomonesuch asEumotoa = “Bloodsucker,”

andAauia = Devourer (I1.2), but these present te@monesas fearful, not afraid.

1 All Biblical translations are from thdew King James VersiorNashville: Thomas Nelson
Pub., 1985, unless otherwise noted.
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Modern Explanations.

Modern scholars have, in general, rejected both Plato and Eusebius’ theories,
offering as a third possibility the rodtiico meaning to distribute destini€gLSJ p.
366). Chantraine suggests:

Tiré dedaioual, au sens de «puissance qui attribue» d’ou «divinite, destin.» Cf.
aussi comme paralléle v. pebaga-..«dieux... skrbhaga-«part, destin, maitre.» ...

Drawn from8aiouat, in the sense of “force which assigns” whence “deity,
destiny.” Cf. also as parallel Old Perstzaga “god,” along with ... Sanskrit
bhaga-“‘share, destiny, master” ... (Vol. 1, p. 247).

This etymology addresses the ideaaimoness distributors of one’s condition in life.
Similar to thegeniusconception, this goes beyond simply understandaigmonesas

the force behind some ability to envisioning it as the master oLfafie(after discuss-

ing Plato’s theory) states - “More probably the roodefucov (deity) is aico to dis-
tribute destinies.” (p. 366). Riley agrees, suggesting that the word “could designate
one’s ‘fate’ or ‘destiny’ or the spirit controlling one’s fate...” (p. 235). Foerster is less
convinced, claiming - “The etymology d&iucov is uncertain. The rodiAl is basic,

and cf.8aiouat though the sense is doubtful” (Vol. 2, p. 2).

Unfortunately Foerster does not expand on his claim tha!“is basic.”
Chantraine above suggests a parallel betwedéw» and some Old Persian and Sanskrit
words. It is surprising that he did not point out the most striking parallels between
daiucov itself and the Old Persian woifi#-1= daivameaning false deity, idol, de-
mori (Brandenstein, p. 114). Obviously, given the ongoing contact between the Greeks
and the Persians in Asia Minor, it becomes difficult to determine what may have been a
loan word, and from which language it was borrowed. Yet even so the connection
between these words seems inescapable. It is also interesting to note that in Hittite (the
oldest known Indo-European language) we find the fsgffB= - da-a-i- meaning

“place, put, bury/(Sturtevant, p. 146). If there is any connection between this root and
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daiucov, it leads us to wonder if the root concept of these words may have been a
reference tothose buried

Among the later entries in LSJ, in two instances the editors ebmatev with
the Latin wordmaneg(p. 366). In Latinmaneswas understood to refer to “1the
spirits of the deadegarded as minor supernatural powers.OLD, p. 1072). While it
may be that this connection comes rather late, Walde traces the etymologyex
back to the Phrygian wordd4¥man which is defined as “abgeschiedene Seele” i.e. a
departed soul (p. 27). The same word occurs in Etrus¢d44'4snani,defined simply
as ‘the dead (Bonafante, p. 144).
Summary.

Obviously Justin did not formulate his conceptiordaimonesn light of Hit-
tite, Phrygian, or Etruscan etymology. Yet, at the same time it is interesting to note that
virtually all of the subtle concepts implied by the various etymological speculations
will be incorporated into Justin’s understandinglaimones.As we shall see, Justin’s
daimoneqor specifically angels) were intended to be comparable to Hesiod’s “noble
watchers” -€cbAoi pUAaxes. These not only have knowledge unavailable to mortals
but, like Archilochus’ fightingdaimonesthey motivate behavior in men. While Justin
does not conceive ofdaimonas simply an “abgeschiedene Seélbég does assign to
daimoneghe blame for virtually every negative condition (i.e. destiny) in which the
world finds itself. Justin will bring almost all of the pre-Christian ideas associated with

the 8aiucov with him into his view of faith and cosmology.

2 In 1 Apology18.4 Justin does claim that people call those seized by the spirits of the dead
“daimonpossessed and maniaesSaipovioAnTTous kal paivopévous, yet this is offered
to prove the widespread belief in life after death, not his own view of the nature and origin of
daimones.
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II. “NOBLE WATCHERS OF MORTAL MEN" —
Aaiucov IN GREEK THOUGHT.

TAVTa TOV &épa Yuxadv EUTTAEWY: Kal TaUTas
Saipovas Te kail fipwas dvoudlectal

All the air is full of souls; and these are calbsiimones
and heros. (Pythagoras, in Diogenes Laertitgs of the Philosophers, 8.32).

A Ithough the decipherment of Linear B has revealed the fact that many of the
gods of classical Greece were revered by the Mycenaean culture far back into
the Bronze age, unfortunately it has yielded no clues with respect to any early concept
of thedaimon.1 Instead, we must begin by looking to epic and lyric writers who already
have a definite concept of the being they call&ucov.
Early Greek Concepts.

As we observed in the previous chapter, Hesiod’s conceptidaimbnes, is
that they are the exalted souls of dead human beings from the Golden Age. These have
become “noble watchers of mortal men, who keep away ewbbAol, &dAefikakol,
PUAakes BunTtdov avBpcomeov (Worksand Days, 123). In the same text Hesiod goes
on to tells us more about them:

of pa pur&ooouciv Te Sikas kal oxéTAIa Epya

NEPa £00AUEVOL TTAVTT POITAIVTES ETTE aiaw,
TAouTodoTal kal TolTo yépas BaciAriov éoxov --

For these watch over both judgments and unbearable deeds
roaming everywhere over the earth clothed with the air,
givers of riches; and they received this [task as a] royal prize -- (ibid., 124-126).

Several points are important to notice from this text. Flestnonesare said to “guard”
or “watch over” (puhacoouociv) good and evil. Next, Hesiod tells us that these are
“clothed withthe air,” fi¢pa éooauevol) or “shrouded in mist” (Lombardo, p. 27).

Finally, these are understood motly to guard mortals, but even bless them: these are

1 There are tablets with the namgsY @ da-mi-ni-jo (KN Df 1121+7689), thought to be a
personal name, anfl* P+ da-mo-ko-ro (PY Ta 711), thought to be some type of official, but
we have no indication that there is any etymological linkatqucov (Hooker, pp. 91; 128).
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“givers of riches” frAoutoddTal).

Regardless of any additional ideas about 8héucov which will become
associated with it in the Classical, Hellenistic, and Roman periods, it is clear that to one
degree or another the idea persists tlztnonesvere departed souls. In Euripides’
Alcestisthe chorus declares to Admetus that his wife is naaimon(1003). The
geographer Pausanius, a contemporary of Justin, relates a regional legend told by the
people of Temesa about a member of Odysseus’ crew stoned for violating a local girl.
Pausanius says, “tliaimonof the stoned man” £oU kataAeucBévtos ¢ avBpcotou
Tov dainova frequently killed the inhabitants of the region, demanding yearly a young
woman for his wife (6.6.8).

Another early voice who speaks in a less favorable fashion @adheov is
Heraclitus. Justin speaks of Heraclitus twice in his apologigpglL46.3; 2Apol.8.1).

Most studies tend to focus on the importance of Heraclitus’ conception)dytg as

a guiding force in human life; a concept much like the one which Justin himself adopted.
Equally important, if less prominent in the fragments, are the points he makes about the
daimon His most famous statement is found in fragment 119:

nbos avbpcomeot daiucov.

Character is for mandaimon
or A man’s character is hitaimon (StobaeusinthologylV, 40.23).

There are at least two ways that this fragment may be understood, depending upon how
nbos ethosis defined. The definition affos is “accustomed placél. custom, us-
age... disposition, character... moral charactepl.traits, characteristics.”. (LSJ p.

766). Heraclitus could be usimghosto refer to moral character and practice, or the

2 T.F. Glasson in his article “Heraclitus’ Alleged Logos DoctringT'S 3 (1952): 231-238
down plays the idea that Heraclitus held a view of Logos like those of the philosophical
schools which would come after him. For a good survey of this issue see Kevin Robb’s
“PsycheandLogosin the Fragments of HeraclitusThe Monist69 (1986): 315-351.
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intrinsic nature of the soulRobb observes that...

...in epic seldom (if ever) is significant action initiated by any person unless an external
supernatural power, a deity, directly affects one of the organs of consciousness. (p. 339).

In this case, fr. 119 may reflect Heraclitus’ belief in animism. Heraclitus, unlike Hesiod,
who only considered the heroes of the Golden Age ttabeonesHeraclitus might be
suggesting that man is simplydaimonhoused in a mortal body.

This animistic understanding of tldaimonis a significant element of Greek
thought. Riley, recalling Hesiod and Pythagorastaimoneswrites:

Every occurrence in the world of the ancients had a spiritual as well as physical cause,

determined by the gods. To enforce divine Law, to regulate the balance of blessing and curse

in the human realm, and to ensure human mortality the gods employed, among other means,
thedaimonegcf. Hesiod Waks and Day®52-255). (. 236).

Heraclitus does, however, conceive of ttemonas something separate from the
individual. In Fragment 79 he claims:

avnp viTTos fikouoe Tpods daipovos dkwoTep Tals Tpds avdpds

A man without forethought obeysdaimonjust as a boy obeys a man.
(Origen, Against Celsu.12).

Early writers also usethiucov in some other ways. At tim&sciucov functions
almost like an adjective to refer to a “divine thing” or power. Empedocles described a
stage of biological evolutiondaimonmixed withdaimori — éuicyeTo daipovi daiucov
(Fr. 59.1). It can be used as a collective noun, to stand for the power of the gods as a
whole. In theDdysseyAthena tells Telemachus: “some things you will think through in
your own mind, but others trdaimonwill lay down” — &AAa pev avTos évi ppect
ofjol vonoets, &AAa 8¢ kal daiucwv utrobnoeTal (3.26-27). Herodotus understands
daipcov as virtually synonymous withixn “chance.” Writing about a woman expecting
a child he claims “she gave birth in accordance witll&imori kata Saipova TikTel

while her husband was away (1.111.1). Pindar uses both concepts in describing the

victory of Alcemidon: “by the fate of théaimori — TUxa ptv daiuovos (Oly. 8.67).

20



The Aaipcov of Socrates

Justin is quite vocal in his admiration for Socrates (9&edl. 5.3,4; 18.5; 46.3;
2 Apol. 3.6; 7.3; 10.5, 8). At least two writers in antiquity, one before, and the other
contemporary with Justin, devoted entire studies to “The God of Socrates” — Plutarch
and Apuleius. This being the case, we turn next to the Platonic conceptiobaif ttwe.

Plato in theRepublicoffers a vision of the cycle of rebirth, claiming: “daimon
shall cast the lot for you, but you shall seize your daimorf — oUx uuas daipcov
AEetat, aAAGD Upels daipova aiprioecBE6l7e). This view of a time whelaimones
do not direct the choices of life stands in contrast to the way that Plato understood it to
exist in his own time. In his worRhaedg Plato speaks of th&xiucov as a guardian
appointed to a person for his lifetime and who conducts a person through Hades after
death Phaedg 107d,e).

It is significant to note that Socrates will speak of his daimon who hinders
him from making mistakes. When faced with some possible danger, Socrates claims:
“the daimonborn in me hinders me= To y1yvéuevév pot daiudviov &TokwAVEl
(Theaetetusl51a). This claim is a pivotal issue in his trial. In Apology,Socrates
speaks with some surprise that d@monhad not deterred him from the very thing
which could lead to his death...

N Yap elebuld pot pavTiki) 1) ToU datpoviou év pgv 16 mpdobev xpdvey TavTi mavu
TTUKVT) &€l Qv Kal TTAVU ETTL OUIKPOTS évavTioupévn, el T1 péAAoi pr) 6pBcas pdEe.

For my customary prophetetaimon at all times in the past, always firmly opposed even very
small things if | wanted to do something that was not right. (40a).

His conclusion from the silence of tlikimonin this case is that he was doing the right
thing, though it would lead to his death. It is tempting to interpret Plato purely meta-
phorically here, but a bit later in the same text Socrates describes this “prdphmetd

as giving him “a divine sign” 6 toU BeoU onueiov (40b). Xenophon understands

this literally, writing:
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BieTeBpUANTO Yap s pain ZwkpdaTns TO daipdviov EauTe onuaivey:

For it is spread abroad that Socrates saidl#mongave signs to him.Mem.1.1.2).
Xenophon goes on to claim that this was why he was charged to begih with.

One of the most significant texts which outlines Socrates’ concejatimones
occurs in theApology,as he defends himself. Socrates asks:

€00 oTis Baipdvia pev vopilel TpdypaTd eival, Saipovas 8¢ ov vouilel;

Is there anyone who considelgimonthings to be real, but ndaimone8 (27c).
Here Plato plays upon the variable meaning of the word to demonstrate that “divine
things” demand that one believe in divinities. In response to the accusation that he has
brought in newdaimoneshe then proceeds to show that he merely beliedsEnmones
just as his accusers do. He asks the question:

Tous 8¢ Saipovas oUxi fjTol Beols ye 1youueba 1j Becov Taidas;

Do we not considedaimonesin fact, gods or children of the gods? (27c,d).
Unlike Hesiod'’s ghostly human watchers, Plato here descbibasves as the off-
spring of the gods. In fact he goes on to state d#i@monesre illegitimate children of
the gods either by a nymph or some othedi Saiuoves 6ecov Taidés eiov vdbol
TIVES 1] €K VUPPAIV T €K Tiveov &AAwv (27d). This is very significant in light of not
only Jewish concepts which will develop in the intertestamental period, but Justin’s
own views (as we shall see).

In theSymposiumvhen Socrates’ turn comes to discuss the subject of Love, he
tells about his encounter with Diotima, who explains to him that Love is...

...0aipwv Héyas, @ ZKPATES: Kal yap T&v T daipdviov HeTafy éoTt Beol Te kal
BvnTou.

...a greatdaimon O Socrates; for in fact all of the forcedzimoneds between the divine
and the mortal. (202d,e).

To which Socrates replies by asking what pow@baiudviov possesses. She replies,

3 Apuleius seems to understand this more of the conscience. He equdEmihawith the
Latin genius,so long as the soul is in the material bodirg( God of Socrate$5s).
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with a very significant claim:
gpunvedov kai Siamopbueiov Beols Ta Tap avbpcdmwy Kai avBpcoTols T Tapa
Becov, TV pEv Tas derjoels kai Buoiag, TGV 8¢ Tas EmTALEels Te kal apoiBas Téov
Bucidov, év péow Bt SV AUPOTEPLIV CUUTTANPOIL, COOTE TO TEV aUTO aUTE
ouvdedéobal. Six TOUTOU Kal 1) HAVTIKI TT&oa XwWPEEL Kal 1] TEV lEPEv TEXVN TGV TE
Tepl Tas Buoias kal TeAeTas

Explaining and carrying over human things to the gods, and divine things to men; prayers and
sacrifices, orders and even the repayment of the sacrifices, and being in between they
complete both, so that all are bound in the same thing. Through [the powedaiitiog]

proceeds every prophet, and the craft of the priests concerning sacrifices and the celebrations
of mysteries. (202d,e).

Diotima’s claim reveals more important facts about the concept dbdlipeov as Plato
understood it or, at the very least describes it in the understanding of others. First,
daimonesare described as intermediaries between the gods and humans. This role is
understood to unite humanity with divinity. Negimonesare held to be active in all
religious functions. A particularly interesting element of the role Plato ascribes here to
daimoness that of “explaining” -€punvebov divine things to humans. For Justin and
other early Christian writers this notion would take on an ominous significance.
Aaiucov After Plato.

After Plato, Burkert sees an important change in the Greek conaghaines
brought to bear by Xenocrates. He writes:

Nun ist allerdings Kklar, daR der Begriff des Damons als eines niederen Geisterwesens

vorwiegend gefahrlichen und bésen Characters von Platon und seinem Schuler Xenokrates
ausgegangen ist.

Now it is clear however, that the concept of the demon as a low spiritual being, primarily
dangerous and with an evil nature, is derived from Plato and his student Xenocrates. (pp.
278-279).

Before Xenocratedaimonesvere protectors, punishers, and mouthpieces for the gods.
When a force was divine, but not personally assigned to algmdonesvere behind it.
These were beings inferior to the gods but not necessarily morally inferior. This how-
ever, presented a theological problem as time went on. Ferguson writes:

The reluctance to assign bad events to the gods meant that anything unpleasant was more

23



often attributed to the demons, but in Greek thought demons remained capable of being either
good or bad, unlike Jewish and Christian belief which regularly considered them to be bad.
(FergusonPEC, p. 325).

With Xenocrates we see, as Burkert points out, an attempt to resolve this problem.

Xenocrates will clasdaimonesas beings between gods and men, both physically and

morally. Plutarch tells us that Xenocrates offered an enlightening illustration in an

attempt to explain the geometric relationship between mortals and gods. He writes:
TTapdderypa 8¢ T Adyw ZevokpdTns pev 6 TTA&TwVos ETATPOS ETTOINOATO TO TAV
TPLyvwy, Beicp ptv ameikdoas T6 iodmAeupov Buntdd 8¢ 1O okaAnvov 1o &

loookeAts daipovicy: TO ptv yap ioov mavtn 1O & &vicov TavTr, TO 8¢ T utv ioov
i & &vicov, oTep 1) Satpdvwv puois éxovoa kal TabBos BuntolU kai Beol Suvapu.

Xenocrates, the friend of Plato, made the illustration in his teaching of triangles, having
compared god with an equilateral [i.e. all sides even], mortals to a scalene [i.e. all sides
uneven], andlaimonego an isosceles [i.e. two sides even]; for they are quite even, but quite
uneven, and in some respects even and in some uneven; this is the rdaim®pésaving

the passion of a mortal but the power of a god. (Plut@bholescence of Oracletl6c).

Daimoneshere are colorfully described as “isosceles,” better than humans, but still
flawed. Following Xenocrates, Apuleius, a contemporary of Justin, desdéimsnes
as beings subject to passions. He claims:

Sunt enim inter nos ac deos ut loco regionis ita ingenio mentis intersiti, habentes communem
cum superis inmortalitatem, cum inferis passionem.

For they are between us and god as to the location of their territory and in just the same way
in the disposition of their mind, having immortality in common with those above, and passion
with those below. The God of Socrate$3).

Plutarch would even claim that the rapes and misdeeds of the gods in epic myths were in
reality the work ofdaimonegObsolescence of Oracletl7e).
Summary.

Let us note a few of the principles we have observed which will prove helpful in
the remainder of our study. The Greeks maintainedddiatonesvere ever present
and active in the affairs of men. These “watchers” were instrumental in explaining
various religious rituals to men, and serving as intermediaries. They inspired good

men, like Socrates, and in latter thought bore the blame for the misdeeds of the gods.
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lll. “SONS OF GOD” AND “DEMONS OF FALSEHOOD” —
Aaiucov IN JEWISH THOUGHT.
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...the children of Israel preferred their presence (i.e., that of the false gods) to the
[presence of God.] [They were sacrificling their sons to the demons of falsehood,
and God was angry at them and de[cided] to give them into the power of Nebu-
[chadnessar the king of Ba]bylonPgeudo-DanieldQ243-245.17-19, Eisenman).

Justin was not a Jevd{al. 29). He did not know HebrelYet it is clear, from both

the Apologiesand theDialogue with Tryphothat he knew the Old Testament.
Barnard claims that Justin had, “a good knowledge of the [Septuagint] LXX, and of
Jewish post-biblical practices, beliefs and exegetical metho@3J,€. 406). As a
result, to understand his conception of 8léucov we must consider not only Greek
views but also the Jewish conceptual environment from which Justin’s views were drawn.
The Hebrew Old Testament.

Clearly, Judaism from the beginning has held that there exist other noncorporeal
beings which are neither human nor divine. In Genesis 3:1-15, though referred to only
as W'ijjﬁ hagachash‘the serpent,” an entity speaks through an animal to the woman
tempting her to violate the instruction of God. Later in Job 1:7 this same entity (so it
seems) comes into the presence of Go@i@%ﬁ hasatan“the adversary,” a word used
in the plural in 2 Samuel 19:22 of human adversaries. In Genesis 24:7 when Abraham

sends his servant to find a wife for Isaac, he promises that God wumi’m mal'ako

1 Barnard demonstrates in his article “The Old Testament and Judaism in VUst#h{(1964):
395-406, fronDial. 113 that Justin has little or no knowledge of Hebrew. In commenting on
the change of Abraham and Sarah’s names, Justin describes it as an additigf®p&dan
for "ABpau) andr (Z&ppa for Z&pa) from the LXX. Barnard writes: “It is difficult to
imagine that this could have been said by anyone who knew that the real change in Hebrew
was the addition of the lette® (h) in the name of Abraham and tP€(i) into 71 (h) in that
of Sarah (i.e. Sarah for Sarai)” (p. 399).
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“his messenger” who, unseen, assists in the matter. When the Old Testament speaks of
evil entities, unlike the Greek conception, the primary determining factor for whether or
not these entities are good or evil is whether other nations worship them. We see this in
Deuteronomy 32:17 when God rebukes the Israelites for idolatry:
DT 8D 2N YK 85 o0h mar
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They sacrificed to demons, not to God, to gods they did not know,
to new gods, new arrivals that your fathers did not fear.

The word 2% shedimrendered “demons,” comes into Hebrew from the Assyrian
word shedu- meaning “protecting spirit’BDB, p. 993). It is used only here and
in Psalm 106:37:

aXia i DODN2TORY DTNI2TOR MM

They even sacrificed their sons and their daughters to demons.

Another word, used in a similar way, is found in Leviticus 17:7 and 2 Chronicles 11:15
where both speak of sacrifices “to the goatﬁ’?im'z:?‘? las’irim. This word is usually
applied to literal goats or hairy creatures, yet in these texts it describes some type of
“goat-like” deity, similar to the Gree&aTupos - “satyr.” We must observe that in
these references the text addresses what humans have done concestiagither
s’irim. They have sacrificed to them rather than God (Dt. 32:17), even to the point of
offering their children to them (Ps.106:37). There is no suggestion thstiedemor
s’irim actually carry out the various mythologies of the other nations. Instead, Elijah
will mock the prophets of Baal suggesting that their god may be asleep, or on a journey
unable to hear (1 Kings 18:27). Psalm 96:5 expresses the basic Old Testament position
on the beings which the nations worship as gods:

MY QoY N 20908 DonYn IoRoD |0

For all the gods of the peoples are idols, But the LORD made the heavens.
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The wordi:"?"?k_g elilim, translated here “idols,” is defined asdrthless, a thing of
nought..” (BDB, p.47). Clearly there are entitiestime Old Testamenthich

take action, such as tHevil spirit from the Lord” —137° DRM AYIMI7 which
troubled Saul, influencing him to try and kill David (1 Sam. 16:14;19:9); or the “angel”

- j&")?: mal’aksent from God to plague Jerusalem (2 Sam. 24:15-17). Yet more often
than not, in the Old Testament entities which take action operate as messengers of divine
punishment rather than independent agents, menacing or subduing humans.

The Septuagint.

It is in the Septuagint (LXX) that we see a different concept of non-corporeal
entities emerge. This Greek translation of the Old Testament, composed in the second
and third centuries before Christ for the library at Alexandria, subtly demonstrates a
Hellenistic interpretation of certain Hebrew concepts. As we might expect the LXX
renders@’1% shedim(Dt. 32:17; Ps. 105:37) anﬂ"?"%g elilim (Ps. 96:5) with an
alternate form obaiucov: daiudviov. DT’:_J?Z} s’irim will be translated with the word
paTalos meaning, Vain, empty, idle’(LSJ p. 1084). What is unexpected is the fact
that the LXX will usedaiudviov where the Hebrew uses words referring to inanimate
forces. The most striking example of this is in Psalm 91:5,6. As the text describes the
confidence that can be enjoyed by the one who looks to God, the psalmist declares:

:ORY WY prn N0 Tmen XD KRS
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You shall not be afraid of the terror by night, nor of the arrow that flies

by day, nor of the pestilence that walks in darkness, nor of the destruction
that lays waste at noonday.

The LXX renders this last phrase “from calamity and frashaianonat midday”— &mo
OUMTITCOMaTOS Kal datpoviou peonuPpvold. The WordD@‘? gueteun the Hebrew

text means simplydestruction, pestilent¢BDB, p. 881). Here we see the translators
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of the LXX bringing their own Hellenism into the text, drawing a connection between
an inanimate or natural destructive force dadnonia Foerster, commenting on this
text, suggests:

The only passage where there is possible reference to protection against demons is Ps. 91:6 if

we follow the LXX... In general we may say the OT knows no demons with whom one may
have dealings in magic even for the purpose of warding them off (v.2, p. 11).

This same tendency may come into play in the only use of the actuabwipigv in
the LXX. In Isaiah 65:11 it will stand fomd gad“the god of fortune” which seems to
reflect this same type of Greek association betvideémonesand fate BDB, p. 584).
The final text we must consider before we leave an examination of the LXX is

Genesis 6:1-2 which reads in the Hebrew:
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Now it came to pass, when men began to multiply on the face of the earth, and

daughters were born to them, that the sons of God saw the daughters of men, that
they were beautiful; and they took wives for themselves of all whom they chose.

A significant variant of this text is represented in the Alexandrian manuscript, dated to
the fifth century A.D. For the phrase “the sons of Go@”ﬁ"??_ga";:: beni-Frelohim

it hasol &yyehol ToU Beol “the angels of God.” Clearly there are times, such as Job
1:6, thatbeni-reelohimseems to refer to angelic, nonhuman beings. The Hebrew does
not specify whether these are human or angelic “sons of God.” If the Alexandrian
manuscript is more than just an anomaly, it represents a textual comment, importing
into the translation angelic activity where the Hebrew does not demand it. This would
prove to be a very important move in biblical exegesis for Justin and many others.
Extra-Biblical Literature.

In the intertestamental literature, most of which was either written in Greek, or

preserved in Greek, the roleddimoniabecomes much more pronounced. We see this
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especially in two books of the ApocryphEhe Book of Tobitlates a story of@aiudviov
named Asmodeus, who Kkills seven husbands of a woman named Sara (3:8). She is
given divine assistance against Asmodeus (3:17), and later a procedure is outlined to
ward offdaimonia(6.7-17). Ferguson commenting on this text suggests:

Many motifs of folklore about demons are combined in this tale: a demon’s love for a

beautiful woman; the mysterious and dangerous qualities of a new bride, the use of magic as a
protection against demons, and the terminology of “binding” deni®BE,(p. 78).

In the apocryphaBook of Baruchthere is (as we shall see in the New Testament) a
restatement of Deuteronomy 32:17 (4:7). Then later, in the same cbagpiéviov is
used Iikei:j’m'z:? s’irim, of beings in a desolate region (4:35).

There are many other extra-biblical texts that we could consider which deal with
the concept of th8aiucov to one degree or another, but we will limit ourselves to two
which relate the most directly to Justin’s own viewsie Book of Enocfl Enoch) and
The Book of JubileesBoth of these texts, believed to have been written 170-160 B.C.
and 140-100 B.C. respectively, represent (or at least illustrate) a massive expansion of
the role of both angels addimoniain the theology of Hellenistic Judaism. Two points
are of significance, both: 1. explain Genesis 6:1-2 in terms of an angelic sexual union
with human women; and 2. describe the children born from this union as supernaturally
instrumental in human affairs. The Ethiopic texfTbe Book of Enoctiescribes the
angels as “sons of the heavens” who saw the daughters of men and lusted after them
(6.1-2, Charles). Inthe Greek fragment of this text they are égietlopol “watchers”

(cf. Dan. 4:13,17, 23). They impregnated women and begat “great giants” (7.2). The
Greek adds that there were three classes of children born to the wpipenies
“giants,” NagnAeiu from the Hebrev\ﬂ"?m nephilim “giants” (BDB, p. 658), and
"EAoUd from the HebreV\‘m_; el“god” and11 hod“glory” (Thayer, p. 204). Laterin

the text they are all classed psravtes (9.9). Enochalso offers the names of the
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angels, and the particular sins which they taught humanity (8.1-4). One of them, “Azazel,”
draws his name from the Hebrew wém{rx_g azazelthe name given to the scapegoat

in Mosaic sacrificial ritual (Lev. 16:7-10, cfirim above).The Book of Jubileeschoes

this story (5.1,2), speaking of three classes of beings born to the women: Giants,
Nephidim, and Eljo (7.22-23). A Hebrew fragment found at Qumran, possibly from
The Book of Jubileesises the same term Baochcalling them in Aramai@°7°Y 77

“the Watchers”Pseudo-JubileegQ227.4, Eisenman). These texts reflect a move away
from primitive Judaism and a tendency toward speculation about demonic powers.
Philo and Josephus.

The last two figures which we shall consider stand as representatives of Hellenistic
Judaism in the first century A.D. — Philo and Josephus. There has been a great deal
written about the possible influence of Philo on the theology of Justin, particularly as it
relates to his concept of thedyos.2 While the extent of this influence remains in
guestion, we should observe the fact that both Philo and Josephus demonstrate a
reinterpretation of the expanded role of angels daichoniawhich we observed in
intertestamental literature. This reinterpretation reflects the influence of the intellectual
Gentile environment in which both found themselves. Everett Ferguson in his book
Demonology of the Early Christian Wortiffers a concise summary of the views of
both men, from which we will draw a number of points (pp. 81-86).

Ferguson observes that Philo, as one with “a Greek education who wrote for

2 Goodenough devotes the majority of his chapter entitled “The Logos,” to Justin’s views as
they compare to Phildr@, pp. 139-175). More recent scholarship is less convinced of this
relationship. Chadwick, in his article “Justin’s Defence of Christianity” 47 (1965): 275-297,
in reference to the assumption that Justxsyos theology is directly influenced by Philo,
writes, “the assumption is curiously unsupported by concrete evidence.” Barnard in his
article “The Logos Theology of Justin Martyr” 89 (1971):132-141, and in his own chapter
entitled “The Logos” (T, pp. 85-100), is highly critical of Goodenough’s views, looking
more to the Old Testament as the source of Justin’s conception of the “Word of God.” The
reader should also note however, some interesting “parallels” which Drodge offers concern-
ing Justin and Philo’s similar views on the Mosaic origins of philosophy (p. 315).
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Greeks,” often useSaiucov just as pagan authors would (p .82). He will quote Greek
stories which refer to “sondaimonor god” —daiucov Tis 1) 6eds (Every Good Man Is
Free, 130); he will refer to Ares as &xiucwv (Embassy to Gaiysl12); and he will
speak of those who “think and confess that the stars are godsfii&ouot kai
opoloyouot Tous aoTépas Beovs eivat (On the Eternity of the World 7). Regarding
Philo’s own views Ferguson observes:

The most distinctive use of demons in Philo, however and the meaning which apparently was

the most significant to him, was as equivalent to the biblical word “angels,” further equated
by him also (in good Greek fashion) with souls (p. 83).

In this regard we focus on Philo’s interpretation of Genesis 6:1-2. In his work entitled
On the Giant$>hilo draws an allegorical interpretation of the passage. While his own
guote of Genesis 6:2 represents a reading in line with the Alexandrian manuscript of the
LXX, (i.e. ol &yyelot for oi vioi - 2.1), he understands this entire passage as an allegory
of the conflict between seeking heavenly things and earthly thingsQsee
Unchangeableness of Gdd4). Two things are however, quite significant about Philo’s
text. After quoting from Genesis 6:2 he writes:

oUs &AAot prhdoogol Baipovas, &yyéhous Mwuoiis eiwbev dvoudlev: yuxai 8 eict
KaTd TOV &épa TeTOMEVal. Kal undels UTToA&Pn uibov elvat 1o eipnuévov:

Whom other philosophers calaimonesMoses is accustomed to call angels; and these are
souls that fly in the air. And let no one take what is spoken to be a Gwytthé¢ Giants6-7).

First we should note here that (in spite of the fact that he interprets this whole affair
allegorically) Philo equates the offspring of the angels and womerbwitlovas. In
claiming that this is not@i6ov he is not suggesting it is literdfle claims later that this
is not referring to what the poets said about the Giants (58). Finally, we see in this text
a broadening of the meaning of not obtyiucov but also “angels” and “souls.” In a
very significant text Philo claims:

yuxas ouv kai daipovas kal ayyélous dvduaTa pev diapépovTa, Ev B¢ Kal TauTOV

UTtrokeipevov SiavonBeis &xbos BaputaTtov atmobrorn Seicidaipoviav.
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Therefore, when you understand that soulsdaichonesand angels are different names,
but one and the same underlying thing, you will remove the superstitious fear of
daimoneswhich is a most heavy weight (ibid. 16).

Josephus, as Ferguson relates, “has if anything an even more varied usage of the
‘demon’ family of words but lacks the distinctive explanation comparable to Philo’s”
(DE, p. 84). Ferguson points out that Josephus willdesadviov to refer to divine
providence Antiquities of the Jew46.3.2); and he will also quote Gentiles in reference
to “somedaimori — daiucwv Tis as the cause of troublgVgr of the Jews2.32.2).
Ferguson suggests “often it is difficult to decide whether one should translate in the
personal sense, ‘the Deity,’ or impersonally, ‘Fortune’™ (ibid.). Josephus accepts as a
realitydaimonpossession, even describing a root which can exataisgoneg8.2.5).

What is most significant for our purposes is Josephus’ interpretation of Genesis 6:1-2.
oMol y&p &yyehol Beoll yuvai€l cuvidvTes UBPIOTAS Eyévunoav Taidas kal

TavTOS UTTEPOTITAS KaAoU Sidx Thv émi Ti) duvduel emoifnow: Spola Tols UTd
YiydvTewv TeToAufjobar Aeyopévols Upcd 'EANveov kai oUTtol dpdoat Tapadidovrat.

For many angels of God being with women, bore insolent children, who disdained all good
because of their reliance in [their own] power, and it is handed down that these did similar
things to those which are said by the Greeks to have been done by the Giditsities of

the Jews1.3.1).

Josephus then goes on to describe Noah trying to teach these descendents of the union
of angels and women to correct their ways, to no avail (1.3.2). Several things are
interesting about this text. First, unlike Philo, Josephus claims these beings did what
the Greeks attribute to the giants (or at least similar things). Further, we should notice
that Josephus refers to this not as something written, but something that “is handed
down” —mrapadidovTal, a word associated with the passing on of traditions. Finally,

we notice that, while Josephus will frequently use Batiicov and 8aipdviov, neither

is applied to these “insolent children.” This may indicate that Josephus sees this as
tradition, rather than canonical truth, and that he does not perceive of these as non-

corporeal, demonic entities. These issues are important in light of Justin’s conclusions.
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IV. “THEY SACRIFICE TO DEMONS AND NOT TO GOD” —-
Aaiucov IN THE NEW TESTAMENT.

T he treatment of the subject dhimonesn the New Testament is surprisingly
small. Daimonesare understood to be real entities capable of thought, speech,
and the possession of both men and animals, yet their power to exercise control over
humanity is limited. Apart from compounds, the New Testament uses four words in
describing these beings and their activities.

Aaipcov

“In Homer and others used in the sense of ‘a divinity,” indé¢mon, evil
spirit” (BAG, p. 169).

The worddaiucov itself is used only five times in the New Testamlenthe
first three all come within the synoptic gospels in the description of the healing of two
demon-possessed men from the region of the Gaderenes across the Sea of Galilee (Mt.
8:28)2 In this account thdaimonesre described as causing the men to live unclothed
among the tombs (Mt. 8:28; Mk. 5:2; Lk. 8:26). Although they had been bound with
chains, thedaimoneshad broken the chains (Mk. 5:2; Lk. 8:29). Matthew describes
them as “exceedingly fierce” xaAemol Aiav (8:28). In all three accounts tlaimones
demonstrate a knowledge of Jesus’ identity, and a fear of punishment (Mt. 8:29; MKk.
5:7; Lk. 8:28). Luke adds that they feared he would command them “to go out into the
Abyss”—eis Tnv &PBuocoov ameAbelv (8:31). Matthew states that they feared punishment
“before the time™ mpo kaipoU (8:29). What is especially unique about this account is
the fact that in Mark and Luke tlimimonespossessing at least one of the mare

described as telling their collective name (Mk. 5:9; Lk. 8:30). In Marldéwmones

1 Mt 8:31; Mk. 5:12; Lk. 8:29; Rev. 16:14, & 18:2 in the TR. In WH only Mt. 8:31.

2 Mark and Luke do not refer to the second man.

3 Matthew does not record tdaimonedelling their name, which may account for Mark
and Luke telling only about the man with the multitude of demons.
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declare “my name is Legion; for we are maryA\eyecov dvoud pol, OTi ToAAoi
eouev (5:9). All three accounts describe tiimonesegging Jesus to be allowed to
go into a herd of pigs grazing on a nearby mountain. When they had done so, the pigs
then rushed headlong into the sea and were drowned (Mt. 8:31,32; Mk. 5:11-13; Lk.
8:32,33)4

The other two references, found in the book of Revelation, both refer rather
cryptographically to Rome. Ironically, the city of Justin’s future death is referred to as
“Babylon the great” BaBuAcov 1) ueyaAn, which became “a dwelling place of demons,
a prison for every foul spirit” «aTownTrpiov daipdvewv kal puAakn TavTOs
TvevpaTos akabapTou (18:2). The Tiber is referred to as “the great river Euphrates”
— TOV TTOTauOV TOV péyav Tov EugppaTnv (16:12), which in the vision is dried up,
after which unclean spirits go forth to deceive, “for they are spirits of demons, performing
signs”—¢iol yap mvevpata daipdvawv molotvta onuela (16:14)3

Aawdviov

“1. Adeity, divinity;2. demon, evil spiritpf independent beings who occupy a
position between the humamd the divine” BAG, p. 169).

AapoviCouat
“To be possessed by a demon; cruelly tormented by a d§BAG, p. 169).

By far the most common word used in the New Testam@&ntjigiviov, together
with the verbdapoviCouat which is used for the activities of these beings (or more

precisely, the activities of those whom they possess.) Although this word is technically

4 Dr. Mirecki, in personal consultation, suggests the interesting possibility that this could
be seen as a cryptographic reference to Rome. He notes:daifftemespeak Latin, 2.
They identify themselves as a Roman army unit, and 3. They ask not to leave their coun-
try of occupation. We must note, however, that the accounts themselves present the
event as literal narrative rather than a metaphorical parable.

5 Tlvelpa akdBapTov can be used as a synonym &eripcov (see. Mk 5:2 & 5:12).
Rather than a simple possessive, which could be construed to suggesirttates
have some body within which a spirit residessUuata Saipdvcov may be a partitive
genitive, i.e. “the spirits of some of tdaimones.
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a diminutive® Scipdviov is used in the New Testament in the same senSeipe&ov.

In all instances but on@aiudviov is used exactly as we have described the use of
daiucwv above. Daimoniacould cause people to be mute (Mt. 9:33; Lk. 11:14); they
caused them to convulse (Lk. 4:33-35); they threw them down (Lk. 9:42); they caused
various sicknesses (Mt. 17:8); they spoke to and recognized Jesus (Mr. 1:34; Lk. 4:41);
they possessed children (Mr. 7:26-30); they were cast out by the Jews (Mt. 12:27); they
were cast out by the disciples (Mt. 10:8); they would be cast out by false believers (Mt.
7:22); and finally, they had a ruler named Beelzebub (Mt. 12:24).

The one example of a distinct usage is found in Paul’s speech to the Epicurean
and Stoic philosophers in Athens. They initially desire to hear Paul because they conclude
“He seems to be a proclaimer of foreign godsbi-8¢, Eévwov daipovicov Sokel
kaTayyeleus eivar (Ac 17:18). Here the Biblical writer, in speaking for the non-
Christian Athenians, usésxiuéviov just as the Greeks made usedafucov; i.e. in
reference to deities.

It is in the writings of Paul that some of the most challenging instances of the use
of this word are found. In discussing the importance of Christians removing themselves
from any association with idolatry he makes reference to Deuteronomy 32:17:

...& BUel T& €Bvn, Saipoviots BUel, kal oU Oecd> oU BéNco Bt Uds Kowewvous T

Saipovicw yiveobal. ou SUvacbe oTtrpiov Kupiou Tivew kal motrplov
Saipovicwv: ol dYvaohe Tpatélns Kupiou petéxew kail Tpatélns daipovicwov.

... the things which the Gentiles sacrifice they sacrifice to demons and not to
God, and | do not want you to have fellowship with demons. You cannot drink
the cup of the Lord and the cup of demons; you cannot partake of the Lord’s
table and of the table of demons. (1 Cor 10:20-21).

Two questions arise in connection with this passage: 1. Is the apostle suggesting that

daimonesactually carried out the deeds associated with pagan worship? or 2. Is he

6 Tertullian in reference to emperor worship says - nescitis genios daemonas dici et inde
diminuta voce daemonia? “Don’t you know that [their] genii is caltadmores’ and
thus the diminutive worddaimonid?” (Apol.32).
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speaking on a purely spiritual level, suggesting that pagan worship is the worship of
daimonesn the same sense that any rebellion against God is service to Satan? Justin, as
we shall see, would answer this first question in the affirmative. Itis important however,
not to filter New Testament statements through patristic notions. There is nothing in the
Biblical text that demands a materialistic understanding of Paul’'s words. R. C. H. Lenski
suggests:

It is a great mistake to imagine that back of their idolatry and their idol
sacrifices there is nothing but an empty vacuity. True enough, as 8:4 makes
plain, [“we know that an idol is nothing in the worldoidapuev &T1 oUdtv
eidwoAov év kéoue] the gods of the idols have no existence whatever; no
being by the name of Jupiter exists, and this is true with respect to all other
gods. All altars, all sacrifices, and all worship that are not intended to serve
the true God are thus actually, though not necessarily consciously and
intentionally, devoted to these demoh& (I Corinthians, p. 415).

Lenski’'s assertion that “no being by the name of Jupiter exists” is important to keep in
mind in light of the kind of speculative conclusions we will observe on Justin’s part. A
passage similar to | Corinthians 10:20-21 is Revelation 9:20 which also speaks of the
worship ofdaimonig yet this text sheds no further light on the substantial questions on

the issue; it simply asserts that it occurs.

Aaipovicodng
“Like a demon, demonical, devilish; lik®aiucov” (LSJ p. 365).

The final word used in the New Testament regardaignoness daipovicodng,
used in contrast to “wisdom that is from above.” James 3:15 states “This wisdom does
not descend from above, but is earthly, sensual, demowitk €oTiv aUTn 1) copia
&vwbev kaTepxopévn, AN’ éTriyelos, wuxikn, daipovicodns. As we observed with
regard to | Corinthians 10:12 it is important to recognize that, while the writer suggests
that there is a wisdom which dgimonlike, that does not necessarily medaimones
were the source of this wisdom. Justin will conclude da&nhonegaught falsehood,

but he brings this into the Biblical conception, he does not draw it from the text.
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Angels andDaimones.

While the focus of this study concerns the concegaahonesve cannot leave
an examination of how New Testament texts apply this concept without making the
observation that, as far as the New Testament is concerned, there is no apparent distinction
between sinful angels addimones.Satan is said to have angels that fight for him (Rev
12:7); these have (at some point in the past) been cast out of heaven with him (Rev
12:9); and hell is said to be a place prepared for the devil and his angels (Mt. 25:41). In
regard to these points, there are two passages which would become very important to
patristic concepts abodaimones2 Peter 2:4 and Jude 6. Both speak of angels bound
in “chains” (cepals - 2 Peterpeouots - Jude) awaiting final judgment. Peter adds that
they were cast down to TartarBoth texts speak of some type of sin on the part of
these angels which led to their imprisonment. Peter simply speaks of them as “the
angels who sinned> &yyéAwv auapTtnodvTtwy; Jude elaborates a bit more in
speaking of...angels who did not keep their proper domain, but left their own habitation”
— AyYy€Aous ... TOUS U1 TNPNOAVTAS TNV EQUTEV ApXNV, GAAX ATTOATTOVTAS
TO i81ov oiknTnplov. A few observations are in order which we will address later in
the study. 1. Biblical texts do not specify either the time when this sin occurred, nor the
nature of the offense. Whether this refers to a primordial mass rebellion or some other
type of trespass is not addressed. 2. The Bible does not specify when this binding
occurred. This could be a description of some ancient binding, or Christ’s conquest of
demonic powe#. 3.) The Bible does not explicitly draw a connection between the

“sons of God” in Genesis chapter 6:1-2, and the “angels who sinned.”

7 This is similar to the Greek myth of the Titans in Tartarus (HeSibepgony851).
8 We should note that in Luke 8:31 tll@aimoneswhich speak to Jesus had not yet been
bound or cast into th&Bucocov.
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V. EVILAND WORTHLESS DAIMONES - ANALYSIS OF
JUSTIN’S CONCEPT OF THE Aaiucov.

['louotivos]...Tepl Tis TV Saipudvewov diahapPdvel
pUOoEWS & oUdEV Qv émeiyol T& viv TTapaTiBecbar.

[Justin]...spoke clearly on the nature of demons; which it is probably
not pressing that it be discussed at the present. (EuskElii4,18.3).

A Ithough by the time of Eusebius, he may have felt that the distinct nature and
operation ofdaimonesvas“probably not pressing at the presen®®udtv av
¢melyol Ta vov, for Justin there was little that was more pressing. In Justin’s mind,
while persecution was the visible reason for drafting appeals to the emperors, behind it
all was the direct and ominous operation of legiordaghones Bringing into his faith
some knowledge of Greek myth and philosophy, and mingling it with a Hellenized
Judaism, which was itself influenced by Greek thought, Justin presents a gemones
which was distinct from both the Old Testament treatment oM shedimand
m*m’zy s'irim, and the New Testament treatmendafudvia.

We begin our analysis of Justin’s view of theiucov with a brief overview of
his treatment of the subject in the two other works that are attributed to him.

Aaiucov in Justin’s First Apology.

Unlike the Second Apology, in his first appeal to Antoninus Pius, Justin does
not introduce his concept dfiimonactivity until the fifth chapter. Here, with little
elaboration, Justin claims that: Raimonesdrive the political leaders to act as “the
scourge of evil and worthlesiaimone$— paoTtryt daipdveov pavicwv (5.1); 2. In
the pastdaimoneshad seduced young boys and women, revealing terrifying signs to
them (5.2a); 3. Men call thesaimonesgods” —6eous (5:2b); and 4. When Socrates
tried by “by the true Logos (or reason)kéyw aAnbei to turn men from thes#aimones

they worked through men to bring about his death (5.3). Throughout the remainder of
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theFirst ApologyJustin returns to these same points again and again. We can identify
these basic themes:

Daimonic Influence upon Leaders.Sincedaimoneseek to enslave people through
dreams and magic, Justin warns the emperor and his sons not talaiioenesto
deceive them and keep them from grasping the truth (daibtonedabricate claims
about Christians (23.3Jaimonepersuade people to kill Christians (57.1); dathones
persuaded the Jews to persecute Jesus (63.10).

The Myths of the Poets and False ReligionJustin believed that statues in pagan
temples bear the actual imagedaimoneg9.1, 41.1)daimoneslemand sacrifice and
service from humans (12.5); the myth of Zeus’s murder of his father and seduction of
Ganymede really occurred, lmgimonesommitted such acts (21.6); while many myths
really happened others have been inventeddayonessuch as the myths of hundred
handed monsters (23.3, 25.8amone$ave responded to Old Testament prophesies in
myths about Dionysus (54.@Jaimoneshave put forth Simon Magus and Menander to
deceive people (26.2-4, 56.@gimone$ave imitated practices like baptism and Moses’
removal of his sandals in their own temples (54.1, 62.1d2)moneshave put forth
Marcion as a god (58.1); those who accept the teachings of Marcion become “prey”
(Bopa) for daimoneq58.2);daimonesnvented myths about the daughters of Zeus —
Kore and Athena (64.1); amthimoneshave taught the imitation of the Lord’s Supper
in Mithra worship (66.4).

The Hindering Logos.  Justin claims that daimones scattered falsehood and
false accusations everywhere, hindering the enlightening force of the Logos, which
Justin believed was in each person to a degree (Hai@pnesaused the prohibition
of the reading of the books of Hystases, Sybil, and the prophets, which he claimed
predicted the destruction of the world by fire (44.1@jmoneseek to turn men away

from God (58.3).
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Justin also asserts the quite traditional claims that: the leaderd#itheness
called the serpent, Satan and the devil (28ldimonesave tried to escape the power
of God (40.7); Christ will punistaimonesn the end (45.1); andaimoneswill receive
eternal punishment in fire (52.3).

In a rather unusual text Justin attempts to demonstrate the fact that life after
death is a widespread belief. Perhaps rhetorically, he claims that those who are seized
by the souls of the dead are callddimonrpossessed and maniaeSaipuovioArjTTous
kal patwopévous (18.4). Even so, Justin does not seem to be taking the position that
daimonesare departed human souls.

Aaiucov in Justin’s Dialogue with Trypho.

Although, theDialogue with Tryphas generally believed to have been written
after the apologies (c. 155-160 - Marcovibi, p.vii) there is no reason to believe that
it reflects any change in Justin’s understanding of the nature and roledafithev.

The subject oflaimonegplays a somewhat less significant role inEhaloguethan in

either of his two apologetic works. Justin instead, is primarily concerned with persuad-
ing Trypho, a Hellenized Jew, that Jesus is the Messiah. In the course of this discussion
we do find a number of times when Justin follows the popular intertestamental Jewish
mythology, and a few times when Justin reads his own vielaioionesnto Old Tes-

tament texts.

First, we should notice where Justin follows the same claims madeFirshe
Apology Daimonescontrive persecution against Christians (18.3, 131.3); Christians
pray to God to preserve them frataimoneg30.3); and in the end Christ will destroy
daimoneq131.5). The remaining referencesdimonesnay be broken up into two
categories: false worship and exorcism.

False Worship. Justin suggests there are “spirits da@dmonesf error” —t&

Ths TAGvns mwipata kal dawpdvia (7.3), much like the “demons of falsehood”
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NP T2 from Pseudo-Danie(see p.25); in the past, pagans and the Israelites
sacrificed their children tdaimoneg19.6, 27.2, 73.6, 133.1); the gods of other nations
aredaimones- a direct quote from Ps 96:5 from the LXX (55.2, 73.2-3. 79.4, 83.4);
conversion to Christ is turning from the worshipdaimoneq91:3); the erring Israel-
ites sacrificed talaimonesand not to God — a paraphrase of Deuteronomy 32:17 from
the LXX (119.2); and the erring Israelites prepared a “table” for the worstigirabnes

— a reference to Isaiah 65:11.

Exorcism. Justin writes thatlaimonesfeared Jesus and are cast out by his
name (30.3. 49.8, 76.5); Christians were able to castlaiotoneq76.6); daimones
were subject to Jesus (85.2, 121dgimonesvere not subject to kings, prophets and
patriarchs (85.3).

There is one final example that we should note which illustrates Justin’s ten-
dency to readlaimonesnto the text where it does not demand them. In a reference to
an Old Testament prophecy in Isaiah 8:4 against Damascus, which speaks of God over-
coming the “the power of Damascus®dvauiv AapaokoU (LXX) Justin, after quot-
ing this, interprets it as reference to “the wickieimorf — ToU TovnpoU daiuovos
which controlled the regioh. He then proceeds to suggest that the adoration of the
Magi at Jesus’ birth proved that Jesus conqueredaimeon concluding that they had
come from Damascus (78.9).

With the views expressed in tRé@st Apologyand theDialogue with Tryphas

a background let us now proceed to consider the nine short texts, arranged by subject

1 Justin does something unusual here. The Hebrew of Is 65:11 speaks of a tableéor
“the god of Fortune” and a drink offering f8f2 meni“the god of Fate.” The LXX renders
this respectivelyre daipovi andtij Tixn “to chance.” Justin however renders thiss
Saipovios andté Saipovt which either reflects another Greek translation of the text, or his
own tendency to emphasize #eiucov.

2 Justin really stretches this passage to draw this interpretation. The word trahslatea
in the LXX is'??tj meaning Strength, efficiency, wealth, arin{BDB, p. 298). There is no
textual reason to read demonic power into the text.
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matter, in which Justin refers tlmimonesn the Second Apology

Text One: 2Apology 1.2 - (. 12-16).
...01x TO duouetdbeTov kal PiAndovov kai duokivnTov Tpds TO KaAdV
opuijoal kai ol padlol daipoves, éxBpaivovTes MUV Kal Tous ToloUTous

BikaoTds €xovTes UToXElpious kal AaTpevovTas, s oUv &pxovTas
BaloVIVTAS, POVEUE THUES TTapaoKeuaCouaoty.

Through stubbornness, the love of pleasure, and an unwillingness to be moved
towards what is good, evil and worthleEsmoneshating us, hold these kinds of
judges as subjects, worshippers, and therefore, as rulers guidanionesand

they prepare to kill us.

Justin sees the operation of these entities as a very personal issienTdmees
act as they do because they hate Christians (“hating §y@peaivovTes nuiv). With
his opening declaration the concept of Xenocrates’ flawed spirits, subject to common
human passions comes to mind (Plutaf@bsolescence of Oracle&l6c). These are
not “noble watchers” instead they are spiteful, “evil and wortldasaone$— paiol
daipoves. Justin uses the adjectigextAos, meaning - tvorthless, bad, evil, base
(BAG, p. 854), repeatedly in referenced@mmonesand angels. Given Justin's belief
that angels originally were given the “oversight‘pvoia) of men and things under
heaven, but “went beyond this arrangementfapaavtes Trvde Thv T@kw (5.2-
3), his use of this word must go beyond the simple meaning of “evil” or “wicked” even
to suggest that these beings had fallen short of their duty or potential. Ferguson sug-
gests that since Justin usésipcov, “a neutral word to the Greeks for superhuman
activity, he usually qualifies it by the adjective ‘wickedDJ, p. 103).

Justin then makes the rather bold assertion that these méaipe®icovrag
“guided bydaimones' It is interesting that Justin us&sxipoviacw - “to be possessed
of a God[i.e. daimor}” (LSJ p. 365) here rather th&apoviCouat “tormented by a
demori (BAG, p. 169), which is the word used exclusively in the New Testament (e.g.
Mt. 4:24, Mk 1:32, Lk 8:35). The charge alone might not be offensive to the pagan

mind, but by defining thesdaimonesas palUAol he is charging the leaders with the
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same wickedness. Although this is the only time Justin uses the word, it expresses a
major element of his cosmology; namely, ti@imonesare at the root of most human
problems. As Barnard puts it, “the activity of this evil host of daemons was everywhere
to be found in the universel T, p.108). Pageldcommenting on Justin’s warning to
the emperor in thEirst Apology(14.1), suggests that “Justin dares tell these emperors
that he suspects that they, being subject to such evil influence, may be incapable of
making rational judgments” (p. 306).
Text Two: 2 Apology 5.3-6 - (I. 10-27).

3 Oi 8@ &yyehol, mapaBavTestrivde TNV TALW, yuvaik@dv pigeow

nTmonoav kai maidas éTékvwoav, of eiov ol Aeyduevol daipoves. 4 Kai

TPOCETL AoITTOV TO GvBpdTKENIoV YEvos EauTols EdoUuAwoav: T pEv Sid

Hay KV ypapidv, Ta 8¢ Sia poPwov kal TIHWPIY, KDV émépepov, Ta B¢

Bt Bidaxiis BupdTeov kal BupiapdToov Kai oTTovdEav, Cov EVSEEls yeydvaol

HETA TO TdBecv émBupicdoy SouAwbijval. Kal eis avBpcomous pdvous,
ToAépous, poixeias, dkohaoias kal T&oav kakiav EoTelpav.

3 Now the angels, going beyond this arrangement, were overcome by intercourse
with women and they produced children, which are calkdthones 4 And be-

sides the rest, they enslaved the human race to themselves, partly by magic writ-
ings and partly by the fears and the punishments they brought upon them, and
partly by the teachings regarding sacrifices, incense, and libations (which they had
come to need after being enslaved to the passion of desires). And among men they
sowed murders, wars, adulteries, unrestraint, and all evil.

In this text, Justin echoes the popular intertestamental interpretation of Genesis
6:1-2. Immediately before the text quoted above Justin claims that angels had origi-
nally been given “the oversight of the things under heave@y ud TOV oUpavov
mpdvolav (5.2). Justin understands this as a failure in duty. Justin echoBedke
of Enoch(1 Enocly, in describing this as a seduction of women (6.4-Rke Socrates

thesedaimonesre considered children of heavenly beirgsal.27¢,d). Yet unlike the

3 Pagels’ article “Christian Apologists and ‘The Fall of Angels’: An Attack on Roman Imperial
Power.” HTR, 78 (1985):301-325, is a wonderful exploration of exactly how these kinds of
accusations would challenge imperial power. It is important, however that we do not inter-
pret Justin in a purely political vein; from all we can observe he truly believed these things.

4 Not all early writers held this interpretation of Genesis 6:1-2 (see John ChrysHigtarihy
on Genesi$,22.7; OrigenAgainst Celsush.54-55).
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Book of EnochasGoodenougisuggestsjustinmay be thdirst to substitutedaimones
for “giants” (TJ, p. 199). Justin practically quotes Diotima claiming thatienones
enslaved people “by the teachings regarding sacrifices, incense, and libatthas” —
didaxiis BupdTwv kal BupiapdTeov kal omovddv. Diotima told Socrates that
daimonesxplained “about prayers and sacrifices, and about orders and also the repay-
ment of sacrifices™ téov pév tas denoeis kal Bucias, TGV 8¢ Tas EmTEEElS Te
Kal apoias téov Buoidov (Symposiun02d,e). In Justin’s claim thdaimonesowed
pdvous andoAépous “murders” and “wars” we hear the echo of Beok of Enoch
claiming that Azazel...
...£didate [avBpcorous] Tolelv paxaipas kal Bcopakas kal TE&V OKeTOS TTOAEUIKOV. ..
...taught [men] to make daggers and breastplates and all weapons of war...(8.1).
The same text continues:
5 “O8ev kal o Tal kai puboAdyol, &yvooivTes ToUs &yyEéAous Kai ToUs
€€ aUTdV yevwnbévtas daipovas Talita mpaal eis &ppevas kai BnAeias
kal ToAels Kal €0vn, &mep ouvéypawav, eis auTov TOV Bedv Kal Tous cog
AT aUTOU GTTOP& YEVOUEVOUS UloUs Kai TGV AexBévTaov ékeivou &BeApov
[kal Tékveov opoiws TGOV ATd ékeivewv] TTooeilddvos kal TTAoUuTwvos,

avnveykav. 6 'OvopaT yap EkaoTov, STep EKAOTOS EQUTE TGV &Y yEAwY
Kal Tols Tékvols éBeTo, Tpoonydpeucav.

5 From which both the poets and those telling legendary tales, not knowing that
the angels and thosaimonesbrought forth from hlem did these things unto
males and females, cities and natiabsut which they wrote, attributed them to

the god Zeus himself and their sons as coming from his sown seed. And those
called his brothers (and the children in the same way brought forth from them)
they referred to as Poseidon and PlusoFor they addressed each by the name
which each of the angels set for himself and for their offspring.

One of the most intriguing elements of Justin’s beliefaimoneds the claim
offered here thatdaimonedlid these things” -8aipovas Talta wp&at. Justin is
not, however always consistent in this point, asserting at times that the deeds of myth
were real and at others times that were inventedaiynones(1 Apol. 25.3; 64.1).
Unlike the allegorical approach of Phil@iants,6-7, 58), Justin, like Josephus, sees

some pagan myths as historicAhfiquities of the Jewd,.3.1). Plutarch reflects the
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same sentiment, writing:

Kai pnv doas év te pubors kai Upvols Aéyouot kai &Souct TouTo pév apmayds ToUTo
8¢ TAdvas Becdov kpUwels Te Kal puyas kal AaTpeias, ou Beddv eiov aAA& daiudveov...

And as many things as they say speak in the myths and sing in the songs, this about rapes and
that about going astray, about the disguises and labors of the gods, are not about the gods but
daimones... (Obsolescence of Oracids/e).

Justin claims thataimoneslid these things “to males and femalesis-éppevas
kal BnAelas. Pagels observes that Justin suggests that “religious myths serve to sanc-
tion such common (and generally legal) practices as prostitution, sexual use of slaves,
homosexuality, and even infanticide” (p. 310). Justin, as previously noted, describes
the myth of Zeus’s homosexual rape of Ganymede as a historical danuaineg1
Apology21.6). He is also critical of Hadrian’s deification of his own homosexual lover,
Antinous. Pagels sees such criticism as a bold attack upon the imperial family itself:

Pagan critics of government observe the convention of refraining from naming the names of
rulers they criticize; Justin, on the contrary boldly reminds Antoninus Pius, Marcus Aurelius,

and Lucius Verus of the notorious folly of Hadrian, their own revered adoptive father. When
Hadrian, overcome with grief at the death of his male lover, instituted divine honors to deify

the boy ...(pp. 309-10, in ref. toApol. 29).

Text Three: 2Apology 6.5-6 - (I. 16-27).

5 Kal yap kai &vbpotos, cos Tpoépnuev, yéyove KaTta Tnv Tol Beol kal
TaTpds Boulnv amokunbBeis UTEp TV MoTeUdVTWY &vBpdmwv Kal
KaTaAUoel TGV Saipdvav, 6o kal viv £k TEV UTIG dyiv yivouévev pabeiv
BdUvacbe. 6 AaipovioANTTTOoUs yap TOAAOUS KATA TAVTA TOV KOGUOV
Kal év Ti] UpeTEpa TOAel TOAAOL TAV TUETEPLV avBpdTwv [TV
XploTiavéddv] émopkifovTtes kaTa ToU dvépaTos Incold Xpiotol, Tol
otavpwbévtos ém TTovTiou TTiA&Tou, UTO TAOV &AAWV T&VTwVY
ETTOPKIOTEV KAl ETTAOTAV KAl PAPUAKEUTAV UT) labévTas, idoavTo kal
€11 VUV iVTal, KaTapyoUvTes Kal EKBICOKOVTES TOUS KATEXOVTAS TOUS
avBpcdmous daipovas.

5 In fact, as we said before, He [i.e. Jesus] became a man in accordance with the
will of God the Father, being brought forth on behalf of those men who believe
and for the destruction afaimonesas even now you can learn from the things
that are observablé For manydaimonpossessed people in all the world and in
your city, many of our Christian men adjuring them in the name of Jesus Christ,—
crucified under Pontius Pilate — although not healed by all other adjurers and in-
cantations and drugs, have healed and now still heal, setting free and driving out
thedaimonedhat held the men.
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In this text Justin offers an essentially New Testament approach towards the
subject. His assertion that Jesus came for “for the destructi@amaodnes— kataAvoet
TV daipdvwv reiterates the very words dhimoneghemselves in the texts of the
New Testament expressing fear of punishment “before the timgdé-kaipot (Mt
8:29). Justin’s use a&lataAuois follows the pattern in the Gospels and the writings of
Paul of using words for destruction in reference to eternal punishment. Justin does not
have in mind annihilation (Apol.52.3; and 2Apol. 8.3).

With regard todaimonpossession, Justin again takes a fairly traditional New
Testament position in describing this issue. Asserting that Christians “have healed and
still now heal” —iGdoavTo kal €11 viv iGvTal while he does not claim to have had
such powers himself he demonstrates a belief that they had continued unto his day.
Ferguson, observing how frequently Justin refers to Pilate in his writings as a whole,
comments:

The way in which Justin regularly adds the phrase about “crucified under Pontius
Pilate” to his statements about exorcism in the name of Jesus indicates that this
was a regular exorcism formul®J, p. 108).

Text Four: 2 Apology 7.1-3 - (I. 1-20).

1 “O6ev kai émpével 6 Beds THY oUyxuov Kal KaTdAucw ToU TavTtos
kdopou Un Toifjoat va kai oi pathol &yyelol kai daipoves kal &vbpeoTrol
UNKETL Q0L B1& TO OTépUa TAV XPIoTIAVEAY, O YIVCIOKEL €V Tij PUOEL OTL
afTidv éotw. 2 ’ETrel el pr) ToUTo fv, oUK Gv oUdE UV TaUTa £TI TTOLElY
kal évepyeioBal Umd TAV paviwv Saipdvav SuvaTtov v, GAAG | 6 Tip
TO Tiis Kpioews kaTeABOV avédnu mavTa Siékpivey, s Kal TPSTEPOV O
KaTakAuopos undéva Atmrcov &AAGD 1} TOV pdévov ouv Tols idiols Tapd nuiv
kaAoupevov Ncde, Tapd Upiv 8¢ AsukaAiwva, ¢ oU &AW ol TocoUTol
YeyOvaow, v ol pév gpalhotl, ol 8¢ omoudaiol.

1 On account of which God waits and does not cause the blending te@getttisso-

lution of all the world (so that both the evil and worthless angelglaintonesand

men might no longer exist) for the sake of the seed of Christians, which He knows
is the cause in nature for His deld.For if this was not so, neither would it be
possible for you still to do these things, nor further to be influenced by the evil and
worthlessdaimonesbut the fire of judgment would come down unrestraithed
stroying all things, as earlier the flood having left no one but one alone with his
own family, who is called by us Noah, and by you Deucalion, from whom so many
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in turn are born, some worthless, others diligent.

Barnard feels that in the first part of this text Justin is viewing the delay of
Christ’s coming along the same lines as God’s preservation of Sodom if a remnant of
faithfulness could be found (cf. Gen. 18:23-33). He writes:

He seems to have in mind the Old Testament idea that the destruction of a city will be postponed
if there is a seed or small remnant of righteous people RStp( 191)

The next part of the text continues:

3 OlTw yap 1uEs TNV EKTTUPoiv papey yevnosoBal, GAAGD oly, s ol
> Teoikol, KaTd TOV Tijs els GEAANAa TavTeov peTaBoliis Adyov, d aioxioTov
Epavn: "AANGD oudt kabd eipapuévny TPETTEW Tous &vBpcdTTOUS 1} TTACXKEV
T& ywdpeva, A& KaTd& pEv THy Tpoaipectv EkacTov kaTopboiv 1
AUAPTAVEWY, KAl KATA TNV TAOV paviwv daipudvwy évépyelav Tous
oTmroudaious, olov Zwkpd&Tnv kal Tous opoious, icokeobat kal év deopols
gval, Zapdavamalov 8t kai 'Emikoupov kai Tous opoious év apbovia kal
B4EN Bokelv eUdalovEIv.

3 For in the same way we say there shall be a burning to ashes, but not as the
Stoics in accordance with the idea of the change of all things into one another,
which seems shameful; nor do we say that the things men do or suffer happens
according to what is fated, but according to their deliberate choice each either does
right or sins. Further, by the influence of evil and worthiésisnonesdiligent

men, such as Socrates and those like him, are pursued and imprisoned but
Sardanapalus, Epicurus, and those like them are considered blessed in abundance
and glory.

It is in Justin’s concepts regarding Socratesadaichonedhat he demonstrates
the most overt attempts to alter both Christian doctrines and Greek literature. In the
First Apologyhe asserted “those living in accordance with the Logos are Christians” —
ol HeTa Adyou BiwdoavTes XpioTiavol iot, then he proceeded to list Socrates with
other philosophers (46.3). The assertion is never made in Scripture that anyone was a
“Christian” prior to Christ’s coming. Further, Plato claims that Socrates was led by his
own “propheticdaimori — pavTikr) 11 ToU daipoviou (Apol. 40a). Justin is either
ignorant of Plato’s claim or offering his own reinterpretation of it. Justin equates Socrates’
propheticdaimonwith the Logos, and then makdaimonegesponsible for Socrates’

death. Justin will address these matter again later in the text.
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With regard to Justin’s statements about free will, we must observe that Justin
offers some of the most forceful statements about human free will that are to be found
among early Christian writers. In this text he asserts “but according to their deliberate
choice each either does right or SiRSEAA& KaT& HEV TNV TTPOAiPECIY EKACTOV
kaTopBoUv 1| auapTavev Barnard, in what is obviously a deliberate anachronism,
in our judgment has somewhat missed the point when he claims:

Justin, in spite of his failure to grasp the corporate nature of sin, was no Pelagian blindly
believing in man’s innate power to elevate himsdlfT, . 156).

In referring to Pelagius, the British monk who long after Justin engaged Augustine in
debate over issues of free will and determinism, Barnard seems to have missed the fact
that Justin stands as a much earlier witness to a different (and perhaps more sound)
understanding of the issue. Although Justin is rather confusing at times regarding his
understanding of the effect ddimoneson free will, we agree with Ferguson that...

Demonic temptations to sin were not considered to overpower human beings ... free will
was preserved. The emphasis upon free will was consistently maintained in the early
church fathers. Demons were simply seen as the source of tHeE@).n. 119).

Ferguson cites Justin’s own explanation fromRhst Apology

...paAol Baipoves ... oUuppaxov AaBovTes TN €V EKAOTE Kakmy TPOs TAVTA
Kai TolkiAnv @uoel émbupiav...

...wicked demons ... take as their ally, the desire which by nature is in each person for
every different kind of evil (10.6, Ferguson).

While this may suggest that Justin believed in some type of innate depravity, it is clear
that he did not believe that it prevented the operation of free will.
Text Five: 2Apology 10.2-3 - (. 6-14).

5 'O mav T 8¢ aUTEV EUTOVCITEPOS TTPOS TOUTO YEVOUEVOS 2 KPATNS
T& aQUTA NIV €vekANOn: kal yap épacav auTov Kavda Saiudvia elopEpeLy,
Kai oUs 1) ToALs vouilet Beous ur nyeiobat [adtdv]. 6 O 8¢ daipovas pév
Tous pavAous kai [Tous] mpaEavtas & épacav ot monTai, EkBaAcov Tiis
moliteias kal "Ounpov kai Tous &AAous ToinTds, Tapaiteicbal Tous
avBpcotous edidate, Tpds Beol B¢ ToU ayvwoTou autols Six Adyou
CnTtroews émiyvwolv TpoUuTpémeTo, eimwv: “Tov 8¢ maTépa kal
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Bdnuioupyov TavTwy oUbd eupeiv padiov, oUbd elpdvTa els TAVTAS EITTEIV
AOPaAEs.”

5 And Socrates, being the strongest of all of those in this [i.e. using reason] was
accused of the same things as we are; indeed they said he broughd@menes

and that he did not regard those who the city recognized as §dist he taught

men to abandon the evil-worthletmmonesnd those having done what the poets
described, casting out of the state both Homer and the other poets. He instructed
men through the investigation of reason to come to full knowledge of the god
unknown to them saying, “it is neither easy to find the Father and Maker of all, nor
finding Him is it safe to declare Him unto all.”

Justin continues his praise of Socrates claiming he was “the strongest of all” in
trying things by reason, but he also continues a reinterpretation. While we might agree
that Socrates looked to differed@imoneghan Homer and the other poets, we must
remember the argument Socrates posed in Plapwogy

€00 oTis Baipdvia pev vopilet Tpdypatd eival, Saipovas 8¢ ov vouilel;

Is there anyone who considelgimonthings to be real, but ndaimone8 (27c¢).

Plato illustrates Socrates’ own beliefs with an appeal to common beliefs, he is not “cast-
ing out” the statadaimones In spite of the fact that Justin may misunderstand, or
reinterpret Greek literature, his effort to reform a Greek icon into a Christian image

illustrates the influence that Greek thought had upon his own beliefs.

Text Six: 2Apology 11.1 - (1. 1-4).
1 OuUk &v 8¢ oudt époveudueba oudt SuvaTdTEPOL NGV Njoavol Te &Bikol

&vBpcotrol kai daipoves, ei un TEAVTWS TAVTL YEVwwUEVe AvBpcdTe Kal
Baveiv copeileTor 86ev kal TO SPANUA ATTOBIBSVTES EUXAPIOTOUHE.

1 Neither would we be put to death nor would unjust merdaimdone$e more
powerful than us, except for the fact that absolutely every man that is born is
obliged to die; because of which we rejoice, giving back what is owed.

Justin here addresses universal questions about why, if God is the ally of the
Christian, He would allow persecution and suffering (sépd.5.1). In chapter five,
Justin explains this in terms of the rebellion of angelic beings (see Text Two above).
Now he addresses what is a rather traditional Christian doctrine regarding death. In

claiming that each person “is obligated to dieBaveiv copeileTo he refers to the
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Christian belief in both a spiritual death that man suffers when they sin (Rom. 6:23),
and the physical death that comes as consequence of Adam’s sin and separation from
the tree of life (I Cor. 15:22; Gen 3:22). Apparently, Justin is simply stating that, while

in fact Christians are stronger thdaimonegas evidenced by exorcism), the payment

of the debt of sin makes it look as if they are stronger. This is a rather unusual argument.

The remaining three texts all address the role afidionin the persecution of
Christians. We will offer them for consideration, and comment only briefly:

Text Seven: 2Apology 8.2-3 - (l. 6-14).

2 'Ws yap tonuavapey, TAVTAS TOUs KAV OTwodNTOTE Kata Adyov
Blouv omouddlovTtas kal kakiav @evyeww piosiobal ael éviipynoav oi
Saipoves. 3 OuUdtv 8t BavuaoTov, el ToUs kaTd oTepUaTikol Adyou
HEPOS, AAAA KT THV ToU TavTds Adyou, & éoTt XpioTol yvdoiv kai
Becopiav, TOAU p&AAov piceicBal oi daipoves EAeyxduevol Evepyouoty: ol
TNV agiav kdAaciv kai Tipwpiav kKopicovTal év aicovic Tupl EykAeioBévTes.

2 For as we indicatedlaimonesave influenced things such that all those in any
place and at any time diligently living according to the Logos and fleeing wicked-
ness, are always hate8l.And this is no wonder if those living in accordance with

a part of the seminal Logos are hated certainly those living in accordance with the
whole Logos (which they know and behold is the Christ)dhienones being
convicted? inspire them to be hated much more. These shall receive a deserved
punishment and retribution, when they are shut up in eternal fire.

Text Eight: 2 Apology 12.3-4 - (I. 11-16).

3 "Hdn kai ToUTo évnpynoav oi pavlol daipoves di& Twwv Tovnpddv
avBp v mpaxbijval. 4 OovelovTes yap auTol TIvas ETl OUKOPAVTIX
TN eis Muas kai eis Baodvous eiAkucav olKETAs TAV NUETEPOV T} TTATOAS T
yUvaia, kai 316 aikiopddv poPepddv EEavayk&louot KaTEITTEV TalTa T
puBoAoyoupeva, & aUTol pavepdds TPATTOUGCIV.

3 Indeed, this [i.e.the execution of Christians] already evil and worttiégsones

have caused to be done through evil ménk-or these men, having put some to
death on the false accusation made against us, dragged away our household ser-
vants to be tortured, whether children or helpless women. Through fearful mis-
treatment they compelled them to make these fanciful charges concerning things
which they themselves do openly.

5 We have takertAeyxduevol to refer to the punishment of tideimonesi.e. “being con-
victed.” Barnard and Falls understand this instead “are proved to be the cause.”
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Text Nine: 2Apology 13.1 - (l. 1-5).
1 Kal yap éyw, pabov mepiBAnua movnpov eis ATTOOTPOPTV TV
&AMV avBpcomev mepiTebBelpévor UTTO TGOV pavAwy Saipudvwy Tols

XpioTiavédv Belois Biddyuao, kai yeudoloyoupévwy Talta Kal Tol
meplPANHaTos KaTeyéAaoa Kal Tiis Tapd Tois TOAAOIs SOENS.

1 1in fact, learning about the evil disguise which had been thrown around the
godly teachings of the Christiahy the eviland wathlessdaimonego divert

other men, laughed at the one spreading the lies, at the disguise, and at the opinion
held by many.

Justin refers herggs in Text Eighto the false accusations that Christians were
guilty of incest, andccannibalism because they referred to each other as brother and
sister, and commemorated the Lord’s Supper as representative of Christ's body and
blood.

We end our analysis of Justin with some final observations by Pagels:

Christians share in common with pagans the conviction that invisible networks of superhuman
beings energize human activity, and above all, empower the emperor and his subordinates to
dominate the world. But there agreement ends. What pagans revere as assuring divine
protection, Christians abhor as demonic tyranny. Justin launches ... nothing less than a

frontal attack upon the theology of imperial power — the massive official propaganda that the
Antonine emperors inherited from their predecessors. (p. 304).

Pagels offers some insightful observations about Justin’s approach to the emperors. In
our final texts we see what is essentially a Christian interpretation of persecution — it
was at every turn inspired laimones While we might assume that this view was
exclusively Christian, if Pagels is correct, Justin simply accepted what the pagan world
did in general, that actions were universally motivateddiynones What Justin did

that was unique was to focus in on this influence as it related to Christian persecution.
He makes no attempt, as in the case of Socrates, to reinterpret the influence of the
daiucwv as anything other than motivation “by evil and worthléasnones — uo

TGV pavAwv Saiudvawv.
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V1. CONCLUSION.

ouCij 8¢ Beols © cuveXEIS BelkVUS aUTOIS TNV EQUTOU WUXT|V
APECKOUEVT|V HEV TOIS ATTOVEHOUEVOLS, TToloUoav 8t doa BouAeTal
6 Baipwov, 6V EKAOTE TPOOTATNY Kal 1yepdva O Zeus EScoKev,
AToOoTTacua £auTol. oUTos 8¢ EoTIV O EKAOTOU VoUs Kai Adyos.

He may live with the gods, who continually shows them his soul is

pleased with what the things allotted [to it], and who does as much as the
daimon wills, whom Zeus gave to each as a protector and guide, a shred of
himself, which is the mind and logos of each. (Marcus Aurelius,
Meditations, 5.27).

I f we are correct in assigning the date of the writing ofSdvend Apology and the
date of Justin’s death to the reign of Marcus Aurelius, it is ironic that the emperor to
whom he wrote would describe himself as havimgianon as “protector and guide”
TPOOTATNV Kal Nyeuéva, whom he speaks of as &mdéomacua, meaning - that
which istorn off, a piece, arag, ashred” (LSJ, p.218) of Zeus. Further, he equates this
with the “mind” (voUs) andAdyos. If we remember that Justin himself believed that
those who were led by the “true logos” were Christians, it leads one to wonder how
Justin would have viewed the writings of the emperor if they had been written before
his own time.
Anthony Guerra, in his article “The Conversion of Marcus Aurelius and Justin
Martyr: The Purpose, Genre, and Content of the First Apolbgyplores the concept
that instead of merely offering an essay defending Christian belief, Justin’s apologetic
efforts had the evangelistic aim of converting the emperors themselves. He writes:
...the professed allegiance of Marcus Aurelius to a recently maligned and persecuted philosophical

movement [i.e. Stoicism] inspired Justin to believe that Marcus could be turned favorably towards
Christianity, just as he himself had turned away from Greek philosophy to Christ. (p. 187).

While we cannot determine Justin’s motives, nor do we have conclusive evidence that

the emperor(s) actually ever saw either of the apologies, undoubtedly Justin had high

1 Anthony J. Guerra. “The Conversion of Marcus Aurelius and Justin Martyr: The Purpose,
Genre, and Content of the First Apologyscond Century 9 (1992): 171-187.
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hopes in the composition of the apologies.

The question that must still be considered is from how much Greek thought and
philosophy had Justin actually ever turned away? Clearly, he possessed a level of faith
and conviction which allowed him to have the courage to go to his death for his
convictions. It is easy to look back through the years of scholarship and analysis and
draw conceptual connections which might not have been apparent at the time. After
Justin, men like Tatian and Tertullian would shy away from accepting too readily
associations between Christian doctrines and Greek philosophy, although they often
held concepts of theaxiucov which, like Justin, blended Greek, and Hellenistic Jewish
concepts into Biblical ideas.

We have seen in our study that Justin built his own views dddtigcov on the
Greek perception of, as Pagels put it “invisible networks of superhuman beings” which
“energize human activity” (p. 304). While the Old and New Testament would warn of
evil influences, Justin expands this to suggestdhiaones motivated, and drove on
persecution, false doctrine, and with respect to the myths of the Greek daiitenes
did these things” 8aipovas Talta mpaat (2 Apol. 5.5). Justin’s teachings about
the origin ofdaimones echo Hellenistic Jewish literature such asBbek of Enoch and
theBook of Jubileeswhich, we would argue, themselves show a Greek influence behind
them. Aside from Jewish literature, Justin’s own statements about men like Socrates
and Heraclitus betray an overt reliance upon Platonic concepts as it relates to “the thought
of incorporeal things” 4 Tév acwuaTwv vonois (Dial. 2.6). There can be little
doubt that such concepts had an impact upon his own views&f ifh@v. While all of
these factors do not take away from the important role that Justin played in early
Christianity, they do remind us of the fact that beliefs are not formed in a conceptual

vacuum but are always subject to other influences which must be taken into consideration.
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KEY TO THE TEXTUAL APPARATUS

he following text was arranged by a comparison of a number of

critical editions of the Greek text of tBecond Apologyelying
most heavily on that of Marcovich (1994). | have attempted to offer
the reader a simplified critical apparatus, and a text which presents
the reading oParisinus gr450 (A) whenever possible. | have cho-
sen not to suggest corrections or modifications to the text unless it is
quite apparent that the reading of the manuscript represents an overt
or common scribal error (e.g. see 101 16 for TtoUto). | have
avoided attempts to correct stylistic problems.

KMP

SIGLA

A Codex A: Parisinus gr.450; the primary source for the
writings of Justin, dated to 1363.

a Codex a: British Museum Loan 36, believed to have been
copied from mss. A, dated to 1541.

Eus. EusebiusHistoria Ecclesiastica

Syr. Syriac version biistoria Ecclesiastica.

Dam. John of DamascuSacris Parallelis -quotes [IApol. 11.7-8

Pasch. Chronicon PaschaleByzantine chronicle complied in early
7th cent.; contains a portion ofApol. 3.

BREVIATA

<*> a conjectured gap in the manuscript
[aBy] erased (or destroyed) text
<aPy> text added by scholars

EDITIONS

Stephanus, R. — Paris, 1551 Ashton, C. — Cant., 1768
Périon, J. — Paris, 1554 Braun, JW.J. — Bonn 1830-1883
Lange, J. — Basil.,1565 Otto, J.C. — Jena, 1876-1881.
Sylburg, F. — Heidelburg, 1593 Gildersleeve, B.L. -New York, 1877.
Grabe, J. E. — Oxford, 1714 Grundl, P.B. — August., 1891
Thirlby, S. — London, 1722. Marcovich, M. — New York, 1994
Maran, P. — Paris, 1742
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OTHER WORKS
Nolte, J. H. — Notes iRatrologia Graeca.
Pearson, C. — Annotations to the edition of Thirlby.
Schwartz, E. — Editor of Eusebiudistoria Ecclesiasticaleipzig, 1903-1909.
Veil, H. — Justinus... Rechtfertigung des Christentui@@gool.| & II), Strassburg, 1894.

TEXTUAL NOTES

HEADING: Although the manuscript titles the worlkO> THN
POMAIQON >YIFKAHTON, internal evidence indicates that it was
addressed to the emperor as well. In 3.5 Justin asks for a fair
examination of his debates with Crescens claiming “and this would
be the work of a king” faciAikov & av kai ToUTo €pyov Ein.

2.2 (l. 3) { éocwe@povicbn - Both manuscript A and a omit
eocpoviodn througheAeyxduevov (I. 55) “due to the loss of one
folio in an example of cod. A - between the word$tn and
mabnuaTos on folio 193y, line 10, of cod. A” (Marcovich, p. 1).
Our only source for this section is EusebidsE.4.17.2-12.

3.1(8.1)Ka&ycw ouv... - This entire chapter follows chapter seven in
the manuscript. However, “Eusebius assisted us in identifying a
textual dislocation in cod. A and in restoring the original order of
chapters (chapter 8 belongs between chapters 2 and 3)” (Marcovich,
p. 4). InH. E. 4.17 after quoting the entire text of chapter two,
Eusebius writes: “To these things Justin reasonably and suitably adds
his words which we recollected before [FeE.4.16 where he quotes
almost all of Il1Apol. 3.1-6], saying ‘I also, therefore, expect to be
conspired against by some of those named.’ and the rdsbj+ois

0 ‘louoTivos eikdTwSs kai akoAoubuos &g TPOEUVTIOVEUCOUEY
aUTOU Peovdas ETTAYEL Aéy v “KAY OUV TIPOCBOKE UTIO TIVOS

TGV wvouacuévwy EmPouleubijval” kal Ta AoiTra.
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10

15

10

TOY AYTOY Ar1OY IOYZTINOY
OINOZOPOY KAl MAPTYPOZ
ANOAQOTI A YNEP XPIZTIANON

MPOZ THN POMAIQON ZYTKAHTON

Kai ta x0es 8¢ kal wpconv év Tij TOAEL UNGOV YeEVOUEVQ

¢m OupPikov, [@d'Pwpalol,] kal T& mavTaxol ouoiws

UTTO TV 1)y OUHEVWY AAOY s TPaTTOUEVa EENVAYKaoE
HE UTTEP UUEOY, OpoloTTabdow SvTeov Kail aBeAPaV, K&V ayvoriTe
kol un BéAnTe Six v 86Eav TV vouillopéveov agiwudTwy,
TNV TGV TGV Adywv ouwmagv Toioacbat. 2 TTavtaxou
Y&p, 05 Gv owepoviCnTal UTd TaTpds 1} yeiTOvos 1| TEKVOU T
Pilou 1) &BeApol 1 &dvdpos 1) yuvaikos KaTe EAANEWWIY, Xwopis
TGV TeloBEvTwv Tous adikous kal akoAAoTous év aiwvic
Tupl koAaoBroecBal, Tous 8o EvapéTous kai Opoiws XploTd
BiooavTas év amabeia ouyyevinorecbat T Bedd: Aéyopuev B¢
TV yevouévwy XploTiavadv, did TO SuoueTabBetov kai |
PIAnBovov kal uckivnTov TPos TO KaAdv dpufjoal <*) kal ol
patAol daipoves, éxBpaivovTes MUV Kal Tous ToloUTous
SlkaoTas €xovTes UTTOXEIPiOUs Kal AaTpevovTas, s ouv
&pxovTas dalovIVTAs, POVEUEY TUAS TTXPaOKEUALOoUCIv.
3 “Omreos 8¢ kal 1) aitia ToU TavTos yevopévou e OupRikou
PavePA UMV YEVNTAL, TX TMETPAYUEVA ATTAYYEAGD.

Nvvrp Tis ouveBiou &vdpl axkoAaoTaivovTl,

akoAaoTaivouca kal auTh TpdTepov. 2 ‘Emel 8¢ T&

ToU XpioTol didayuaTta éyvw autn < écwdpoviodn
Kal TOV &vdpa Spoiws cwpovelv meibev émelpdTo, T&
diddayuaTa avapépovca, TV Te HEAAouoav ToOis oU
0WPPOVWS Kal HETA Adyou opBol Blotoiv éoeoBal év aicovic
TUpl KOAaow amayyéAlouoa. 3 ‘O & Tals autais aoeAyeials
EMUEVOV GAAOTpiav i TEOV TPAEELOV ETTOIEITO TNV YAUETNV"
4 &oePes yap nyoupévn TO Aotmrov 1) yuvr) cuykaTakAiveobal
avdpi, Tapa TOV Tis PUOEWS VOHOV Kal TTapd TO dikalov
Tdpous Ndoviis ek TTavTOS TEIPLOpEVE Troleiobal, Tijs ouluyias
Xwptobijval éBouAndn. 5 Kai émeidn e€educcoeiTo UTO TV

Inscriptio A: "louoTivos SeUTepov Utrep TGV Kab’ fuds doyudTeov BiBAiov
avadous Tols dednAwpévols dpxouocwv Eus. HEA.16.1 1.1 x6&s 8¢ A:

x0es te Sylburg, Otto, Braun, Marcovich 6 ouvtagiv Sylburg, Pearson,

Marcovich Dial. 80.3cUvtagv Tomoopatl): ouvagiv A 11 cuyyeviicecbat

Af. 193

Af. 193

Af. 193

Périon, Marcovichouyyevécbat A 12 * “spatium vacuum unius versus in

A” Marcovich et al: “non videtur hiatus esse” Pearsor2.2 el A: émeidn)
Eus. &yve auTh A: éyvwoav outotAmg:éyve Eus. 3 éocoppoviobn
...EAeyxouevov (55) Eus: om. Aa
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20

25

30

35

40

45

"AToloyla Aeutépa - 2.6-2.14

aUTis, ETI TTPOOUEVEIY OUHPOUAEUOV TV, s el EATIIOa
pueTaBoAfs fiovTtds moTe ToU &vdpds, Bialouévn EauTnv
ETTELEVEVD.

6 "Emreidn) 8¢ 0 TauTns avnp eis v 'AAeEavdpeiav opeubeis
XAAETCOTEPA TTPATTEW ATNYYEAON, TS Un KOWwVOs TAV
&BIKNUATV Kal ACEBNUATWY YévnTal, pévouoa év Tij ouluyia
Kol OHOBIaITOS Kl OUOKOITOS YIVOUEVT), TO AeyOUEVOY TP
Upv petroudilov doloa éxcwpiobn. 7 ‘O 8¢ kaAos kayabos
TauTns avnp, déov auTov Xaipelv OTI & TAAQL META TV
UTINPETAV Kal TV Hiocbopdpwv euxepdds EmpaTTe, UEbails
Xaipouoa kal Kakia TA&OoT, TOUTwWV UEV TV TPpafewv
TMEMAUTO Kal aUTOV Ta auTa Tavocaocbal mpatTovTa
¢BoUAeTo, un Poulopévou amaAlayeions kaTnyopiav
memoinTal, Aéycwv avuthv XpioTiaviyy sival. 8 Kai 1) pév
BIBAIBIOV col TG auTokpdTOopl AVEDdWKE, TPOTEPOV
ouyxwpnbiivail auTi) Sioiknoacbal Ta éauTiis afloloa, émeita
atmoloynoacBal mepl ToU KATNyoprHATOS UETA TNV TV
TPayH&TwY auTiis Sloiknoiv: kal cuvexwpnoas ToUTo.

9 "O 8¢ TauTns TOTE avnp, TPOs ékeivny [uév] ur Suvauevos
Tavuv €Tt Aéyewv, mpods TTTtoAepaidév Tiva dv OUpPikos
ékohaoaTo, diddokalov Ekeivng TGV XploTiavddv padnua-
TwV YeVOUEVOV, ETPATETO dia Toude ToU TpoTOUu.
10 ‘EkaTévtapxov eis deoua éuBaidvta tov TTTolepaiov,
PiAov auTR UmapxovTa, émeloe Aaéobal ToU TTTtoAepaiou
Kal avepwThioal e, aUTO TOUTO HoOvov, XPIoTIavos EOTL.
11 Kal Ttov TTtoAepaiov, prtAaAntn &AAG oUk amaTtnAov ouds
WeUBoASyov TNy yvouny dvta, Opoloynoavta £auTov eival
XpioTiavév, v Seopols yevéobal 6 EKaTOVTapPXOS TETTOIMKEY,
Kal ETT1 TTOAUV XpOvov €v TG decuw TN Pl EKOAGoaTO.

12 Teleutaiov &€, dte em OUpPikov fixdn o &vbpeotos,
opolws auTo ToUTo povov eEnTachn, el ein XpioTiavds.
13 Kai mdAw, Ta kaAd £éauTE CUVETTIOTAUEVOS BI TNV &TTO
ToU XpioToU didaxnv, To didackaleiov Tiis Belas apeTiys
wHoASynoev. 14 O yap apvoupevos OTIoUV 1] KATEYVGIKGS
ToU MPpayuaTos éEapvos yiveTal, 1) €EQUuTOV avagfiov
ETTOTAUEVOS KAl GAAOTPIOV TOU TTPAYUAaTOS THY OpoAoylav

20 upiv Eus.a B D Mnuiv Eus. TER 22 eUxepdds Eus: om. et post
é¢mpatTe add.kuAiopévn 1) yuvn) Eus.Tmg 25 ur BouAopévou Eus.aTE
R M:om. B D, Syr. 27 &avédwke Eus.codd.:avadédwoke Eus.BD 30 dio-
iknow Eus.codd.: Sioiknow Utmooxouévn Eus.T corr. E R:3ioiknov
utméoxeto Eus.a 32 OupPikios Eus.
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10

"Amoloyla Aeutépa - 2.15-3.3

PEVUYEL GOV OUdEV TPOCECTIV TG aAnbivéd XploTiavdd.

15 Kai toU OupPikou keAevcavTtos autov amaxdival
AoUkids Tis, kal auTds cov XploTiavds, 6pddv Thv aAdyws
oUTwS yevouévny kpiotv, Tpos Tov OUpRikov épn: 16 “Tis 1
aiTia; ToU PTE HOIXOV U TE TTOPVOV UNTE AvEPOPSVOV U TE
ATOdUTNY U Te ApTTaya UnTe ATMAGS adiknud Tt mpafavta
EAeyxOuevov, > dvépaTtos 8¢ XpiloTiavol Tpoowvupiav
OpoAoyolvTta Tov &vbpwov TolTov ékoAdow; OU TpémovTa
EvoePel auTokpaToptl 0Ude prAocdpou Kailoapos maidi oude
TN lep& ouykANTw Kpivels, @ OUpPike.” 17 Kai 65 oUdev
&AAo amokpvapevos [kail Tpos Tov Aoukiov épn: “ AoKEls pot
kKal oU elval Toloutos.” 18 Kal ToU Aoukiou grjcavTos:
“MdaAioTa,” maAw kai auTtov amaxbijval ékéAevoev. 19 ‘O B¢
Kal X&ptv eidéval copoAdyel, Tovnpddv BeCTOTAOV TV
ToloUTwV ATNAAGXBal y1wookwy kal Tpods TOV TaTépa Kal
Baoihéa TGV oUpavddv mopevecBal. 20 Kai &AAos 8¢ TpiTos
emeABcov kohaoBfjval TTpooeTIunON.

(8) K&yco olv Tpoodokdd UTTO TIvos TGV COVOUAOUEVCOV

emPouleubivaikal EUAw éumayfval, 1| Kav UTod

Kpiokevtos TolU pihoydpou kai pihokdutou. 2 OU yap
PIAéooov eimelv &Elov TOV &vdpa, 85 ye TEPL MUY A U
EmioTaTal dnUocia KaTauapTupel, ws abéwv kai aoeBdov
XploTiavéov dvTteov, Tpods XApIv Kai 1doviv TEV TTOAAGY TV
memAavnuévwy TalTa TpaTTwy. 3 Eite yap un évtuxcov
Tols ToU XploToU dBAyHAC! KATATPEXEL TIUAV, TTAUTTOVN PO
€0TI KAl IB1OTEOV TTOAU Xeipeov, ol pUAGTTOVTAL TTOAAGKIS TTEPL
v ouk émioTavTal diaAéyeobal kal weudouapTupelv: 1 el
EVTUXCOV, {UT) OUVTKE? TO €V aUTOls UeyaAelov, Tj OUVeis, TTpOs
TO un UmoTTeubijval TololTtos TalTa TroleEl, TTOAU pudaAAov

55 oévdouaTos 8¢ XpioTiavou Eus: mabrjuaTtos 8¢ XpioToU A, Steph.

57 EvoeBii A 58 Ti) A:om.Eus. 60 TolU Eus: om. A 61 kai2 A: om.
Eus. 62 movnpdov A: ovnpdov yap Eus. 63 yiwcokwv A: ETEITTEY
Eus. mpds Tov maTépa kal Bacidéa TGV ovpavédv A: apd dyabov
TaTépa kal Baocihéa ToOv Bedv Eus. 65 émeABcov Eus: &meAboov A
3.1 k&yco ouv... postmpooeTiunfn (2.60) Eus. HE4.16,17, Marank&ayc
ovv...adlagopias (28) posttdidage (8.19) A: olv om.Pasch.  dvouaoc-
Hévawov A 2 éummayfival A, EusSyr.: évtivayiival Eus: évtivaxBijvai
Pasch. 3 Kpiokevtos A: Kprjokevtos Eus. @ihowdgou A: apihocdpou
Eus. Pasch. 4 fudv & A: v Eus. (mrepl cov un) emiotatar om. Pasch)
5 aBécov kal A Eus: aBécov nucov kai Pasch. 7 talta A: ToUTto Eus.
10 1 A: kal Eus. 11 un ouviike Eus.,Sylburg: om. A peyaleiov Eus.,
Sylburg: peyaieico A
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AYEVVNS KAl TTaApTTOVNEOS, id1coTikis kal dAdyou 84Ens katl
PSPBov EA&TTWV Cov.

4 Kal yap mpobévTta pe Kal EpeoTroavTa auTOV EPWTNOELS
Twas TolauTas Kal Habeiv kal eAéyEal, STL aAnbdos undev
emioTaTal, eidévail uuds PBovAoual. | 5 Kai 6Tt aAnbii Aéyco,
el un avnuéxbnoav nuiv ai kowwviat TV Adywv, ETOIHOS

Af 197

KOl EPC UHEOV KOWWVEIV TGV EPWTHOEWY TTAAIW: BaciAkov 8¢

av kal ToUTto épyov ein. 6 Ei d¢ kal éyvwobnoav Upiv ai
EPWTNOEIS MOV Kal ai eKEivou ATTOKPICELS, PAVEPOV UUIV ECTIV
ST oUdEV TGOV NUeTEPOW EToTaTAl T €l Kal émioTaTal, dik
TOUs akovovTas 8t oU TOAUA Aéyelv, Opoiws 2 KPATEL CO§
TPOEPNV, OU PIAGCOPOs AAAX PtAddoos avnp deikvuTtal, O
YE UNdE TO ZwkpaTikov, afiépacTov v, TIua: “"AAAGD oUTI ye
PO Tiis dAnbBeias TiunTéos avrp.” 7 "AduvaTtov 8t Kuvikd,
adiapopov TO TéNos TPolBrepévey, TO ayabov eidéval ANV
adiapopias.

(3) “O1eos 8¢ un Tis eimn “TIavTes oUv £auTous

povevocavTes Topeveote fdN Tapd TOV Bedv Kal Nuiv

TPAYUATA UN TTApPEXETE,” EPGd I Tv aiTiawoUTo ov
TPA&TTOMEY, Kal B Nv| EEeTalduevol apodPBws ouoloy-
oUpev. 2 OuUk elki] TOV KOOUOV TeTTOINKEvVal TOv Bedv
5ediddayueba, aAAG 1) dix TO &vBpcomelov yévos: xaipev Te
TOI§ TX TPOCOVTA AUTE UIUOUUEVOLS TTPOEPTHUEY, ATTApP-
éokeoBai d¢ Tois Ta patAa adomalouévols 1) Aoy 1) épyw.

3 Ei oUv mavTes EauTOUS POVEUCONEY, TOU un yevvnBijval
Twa kal pabnreubijval eis Ta Bela didayuaTa, 1 kal un
elval TO avBpcdmelov yévos, doov £pd MUy, aiTtiol éoduebda,
évavTiov Tij ToU 6ol BouAi] kal avTol TToloUvTES, &V TOUTO
mpafwpev. 4 'Efetalduevol 8¢ ouk apvouueba dix TO
ovveTrioTacBal éauTols undev pallov, &oePes BE 1youpevol
MN KaTa Tavta aAnbeve, O kai pilov TS Bedd yivcdokopev,

15 rpobévta Eus, Sylburgmpotabévta A 16 TolaUTas kal A: Tolautas
Eus: kai Pasch. undév A Eus: oudtv Pasch. 18 €toiuos A Eus: €toipos
et Pasch. Ashton 19 BaociAikov A Eus: BaoiAikov yap Pasch. 22 tév
nueTépwv Eus, Sylburg: om. A 1) i kal A: 1j i Eus: €l 8¢ kal Pasch
23 opoiws ZwkpdTel ws Tpoépnv Al s mpdTepov Epnv Eus.
25 agiépaoTov 6v Tiud A Eus: SAws émioTatal Pasch. 27 mpoBepéve
Nolte, Otto:poepéved A 4.7 Trpoépnuev A: cos Tpoépnuev add. (cf. 1
Apol.12.5; 21.6; 22:2; 32.11; 45.6; 54.5,7; 56.2; 58.1; 63.4; 6 7M. 6.5;
8.1; 9.1) Schwartz, Marcovich 9 un Périon, Sylburg (cf. v. Q) eival)
Marcovich: kai A
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Unas 8¢ kai Tis &dikou mpoAnyews amaAAlafal viv
OTEUBOVTES.

(4) Ei 8¢ Twa uméABol kal 1) éwola auTn 6T, el Bedv

wpoAoyoupev Ponbov, ouk &v, cos Aédyouev, UTTO adikwv

ékpaTouuefa kal éTinwpovueda, kal ToUto daAvow.
2 ‘O 0Beds TOV MAVTA KOOHOV Tromoas Kal Ta Eémiyela
avBpcoTols utroTtafas kal Ta oUpavia OTOIXElX el auEnoiv
KQPTEOV Kal wpddv HeTaBoAds koounoas Kal Beiov TouTols
vopov Tagas, & kai auTa digd avBpcdTous PaiveTal TETTOINKS,
TNV HEV TAV AvBpdTTeov Kal TAV UTTO TOV oupavov Tpdvolav
ayyéAols, oUs Tl ToUTols ETale, TApPESOKEY.

3 Oid@ &yyehol, mapaPavted TVde TNV TAEW, yUvaikédv
pi€eow NTTHBnoav kal Taidas ETékvwoav, ol eictv ol Aeyduevol
daiuoves. 4 Kal mpooeéti Aoimov 1O avBpoTieriov yévos
EUTOILS €BOUAWOaY: TA HEV Bl HAYIKAV YPaPaV, Ta Bt dik
POPBwV Kal TiHwWPIADY, (W Eémépepov, Ta Ot dix didaxis
BupdTeov kal BupiapdTeov kal oTTovddv, v EVBEETs yYeydvaol
HETA TO TabBeowv émbupicov Soulwbijval. Kai eis avBpcotous
pdvous, TToAéuous, Hoixeias, dkoAaoias kal T&oav Kakiov
EOTTEIPQY.

5 “O6ev kal moinTal kai puboAdyol, ayvoolvTes TOUg
ayyéhous kal Tous €€ auTdv yevvnbBévTtas daipovas TalTa
mpaat eis &ppevas kal OnAeias kal moOAels kal €Bvn, aTrep
ouvéypawyav, eis auTov TOV Bedv Kal Tous s ame auToU
OTOP& YEVOUEVOUS UloUs Kal TEOV AeXBEvTwov ékeivou ABEAPCOV
[kal Tékvwv Opoiws TV amo ékeivwv] TTooeiddvos kal
TTAoUTwvos, avrveykav. 6 'OvéuaTi yap g€kaocTov, Omep
EKXOTOS £AUTE TAV ayyéAwv Kal Tols Tékvols €BeTo,
TPOOTNYOPEUCQAV.

(5) "Ovoua d¢ TG MAvTwvV TaTpl BeTédv, &yevwrTw

SvTl, oUK E€0TIV' @ Yap av kai dvoud TI TPOO-

ayopeunTal, TpecPBuTepov €xel TOV BEuevov TO dvoua.
2 To &t “maTtnp” kal “Beds” kal “kTioTns” kai “kUplos” kal
“BeomdTNS” oUK dVOUATA E0TIV, AAAGEK TGOV EUTIONGY Kai
TV EPywOV TTPOOCPT|OELS.

3 ‘O B¢ vids gkeivou, 6 novos Aeyduevos kupics uids, O
ASyos TpoO TV ol NUa&TwWY [Kal] ouvcov Kal YEVVUEVOS,

5.1¢voia A 6 petaBoAas Pearson, Thirlby, Marcovich, et aletaBoAais
A TovuTols Thirlby, Marcovich, et al.:;roUTtov A 12 avBpcomiov A
14 &v Thirlby, Marcovich: om. A 6.2 dvoud T1 Otto, MarcovichbdvéuaTi
A: dvéuaTi 11 Gildersleeve
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STe TNV apxnv 81 auTol WAvTa £KTIOE Kal EKOOUNOE,
“XploTos” pev KaTa TO “KexploBal” kal kooufioal Ta TAVTA
S1® auToU ToOv Bedv AéyeTal, dvoua Kal auTd TEPLEXOV
&yvwoTov onuaciav, ov Tpoémov kal TO “Beog”
TPOooAYyOSpeEUNa OUK OVvoud £0TIv, GAA& Tpdayula>Tos
SuoeENy”MToU EUPUTOS Ti) PUCEL TGV &vBpcdTTeov doEa.

4 “Inoous” dt kal avBpoTrou kal owThpos dvoua Kai
onuaociav éxel. 5 Kal yap kal &Gvbpwtros, s Tpoépnuev,
yéyove kaTa TNv ToU Beol kal TaTpods BouAnv amokunbeis
UTTEP TAV MOTEVOVTWY AvBpcdTwv kal KaTaAuoel TGV
Satudveov, <ws? kal viv €k TV UG Wiy yivouévev pabetv
dUvacBe. 6 AaipovioAnTTous yap mMoAAous KaTa TaAvTa
TOV KOO0V Kal év TT) UHETEPQA TTOAEL TTOAAOL TGOV NUETEPCOV
avBpwdmwv [Tdv XploTiavdv] émopkifovTes KaTa ToU
ovopaTos ‘Inocol XpioTtou, ToU otaupwbevtos émi TTovTiou
TMA&ToU, UTTO TGV GAAWY MAVTWY ETMTOPKIOTAOV KAl
ETTAOTAV KAl PAPUAKEUTAV [N iabévTtas, idocavTo kal €Tl
viv iQvTal, KaTapyoUvTes Kal EKBICOKOVTES TOUS KA TEXOVTAS
Tous avBpcoTrous daipovas.

(6) "OBev kal emipével © Beds TNV oUyXUoIY Kal KATAAUCIY

ToU TMavTos KOCUOU [N Trolfjoal iva kal ol gavAol

&yyelol kal daipoves kail &vBpcoTrol HNkéTL wot, dia TO
OTEPUA TGOV XPIoTIAVAVY, O YIVLOOKEL €V TT) PUOEL OTI aiTIOV
¢oTw. 2 'ETrel €l ur ToUTo fv, oUuk av oudt Uuiv TalTa ETl
TOLEIV Kal évepyeioBal UTO TV pavAiwv daipdvwv duvaTov
nv, aAA& | 16 Tip TO Tiis Kpioews kaTeABOV AvédnY TAvTa Af. 195
SiEkpivev, s kKal TTPATEPOV O KATAKAUCUOS UNdéva AITTcov aAA
1} TOV pdvov cuv Tols idiols Tapdd NUiv kahoupevov Nde, Tap
Upiv 8¢ AeukaAicova, € o¥ TTaA ol ToooUTol yeydvactv, cov
ol uév patol, ol d¢ oroudaiol.

3 OUTw yap MHELS TNV EKTTUPwoiv papey yevrioeobat, AAAG
oU¥X, WS Ol 2TwiKol, kKaTa TOV TS eis GAANAa TavTwY
HeTaPoAfs Adyov, O aioxioTov épavn "AAAG oudt kabd
ElHaPUEVTIV TIPATTEIY Tous avBpmous 1| TAOXEWV T
ywdueva, GAAA KaTa PEv TNV TTPoaipeoty EkacTov kaTopfHolv
1| AGUAPTAVELY, KAl KATX THY TV PavAwv dalpudvwv EvEpyEelav
Tous oTroudaious, olov ZwKPA TNV Kal Tous opoious, SicokeoBat
Kal év Seopois eival, Zapdavdmalov 8¢ kal 'ETrikoupov kai
Tous Spolous év agbovia kai 84En dokeiv eudaipoveiv. 4 “O

6.13 mpayutos A 19 s add. Otto, Gildersleeve, Marcovich, et al.: om. A
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M vorjoavTes ol 2ZTwikol Kabg eluappévns avayknv TavTa

yiveoBai ameprjvavTo.
5 'AMG 311 auTeEoUciov TO Te TGV AyYyEAwv YEvos Kal
TGV &vBpcoteov THv apxnv émoinoev 6 Beds, dikaiws UTEP

@V av TANUUEATICWOL TNV TiHwpiav év aicwview Tupl
KopioovTal. 6 [evvnTolU d¢ mavTtods 1ide 1) puUOIs, Kakias Kal
APETIs BeKTIKOV Elval oU y&p &v Ny ETALVETOV OUdEY aUTV,
el OUK NV EM® auedTtepa Tpémeohar [kal]l SYvauv eixe.
7 Acekvlouot 8¢ ToUTo Kal ol TTavTaxoU KaTta Adyov TOv
6pBoV vopobetr|oavTes kal prthocogricavTes &vBpcoTrol ék ToU

UTTay OpeUely TAJE HEV TIPATTELY, TAOVOE B¢ améxecbanl.

8 Kai ol ZTwikol piAdocogol év TG mepl NV Ady T&
aUTA TIUGIOL KapTEPES, s dnAovuoBal év TG Tepl apxdv

Kl A0WHATWY Adyw ouk evodolv avuTous. 9 Eite yap kabd

EIOPHEVTIV PT)OOUOL TA YIVOUEVA TTPOS &vBpcdTreov yiveobal,

N uNdév eival Bedv mapd Tpemdueva kai adAAoloUpeva Kal

avaAudpeva eis T& auta ael, pBapTY Hédvwv pavnoovTal
KaTAANYv éEoxnkéval kal autov TOW) Bedv Bid Te TV Hepdov
Kal 81&x ToU SAou év TTdorn Kakig ylwdpuevov 1 undev eivat kakiav

UNdG apeTrv: OTEP Kal Tap& TEOAV OWPPOVA Evvolav Kal

Adyov kal vouv EoTl.
(7) Kal Tous amd TGV ZTwiKY 88 doyudTwy, ETedn)
Kav TOV 16ikOv Adyov KOOHIOL YEYOVaOLy, s Kal €V TIo
ol monTal, dix TO EuPuTov TAVTL YEvel avbpwdTwv
omépua ToU Adyou, pepiorjobal [kal mepovetobai] oidapev:

‘HpdkAeitov pév, cos mpoépnuev, kal Moucocoviov 8¢ év Tols

kaBc nuas kai &AAous [oidapev]. 2 ‘(Ws yap éonuavapev,
TAVTAs TOUs KAv OomwodnmoTe Kata Adyov Biolv
omoudalovTas kal kakiav @evyew pioeicbal ael évripynoav
ol daipoves. 3 Oudtv 8¢ BaupacTov, el TOUs KaT& CTIEPUATIKOU
Aoyou pépos, aAAa kaTa TNy ToU mavtos Adyou, & EoTi
XploToU yvéow kal Becopiav, ToAU paAdov uioegicBal oi
Saipoves EAeyxOuevol évepyouotv: ol Thv &fiav | kdbAaow kai
TiHwpiav kopicovTal év aiwviey Tupl éykAeicbévtes. 4 Ei
yap UTod TGV avBpwtwy 11dn dia Tou ovéuaTos Incod
XploTol NTTAOVTAL didayud €0Tl Tis Kal yeAAovons auTols
Kal Tols AaTpeloustv auTols ECOUEVTIS EV TTUPl aicovic

26 yevvnToU A: yevnToU Ashton, Grundl, Marcovich 28 fiv A: av Thirlby,
Otto, Marcovich 36 mapda Tpemdueva a: mapatpemdueva A 38 Tov
Marcovich etal.to A 8.9 ToUs kata A: Tous ou kaTa add. Sylburg, Otto,
Marcovich et al
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KoAdoews. 5 OUTtws yap kal oi MpopiiTal TAVTES
mpoeknpuEav yevnoeohal, kai 'Inocols o fuétepos diddokaAos
edidate.
“lva 8¢ un Tis €l TO Aeydpevov UTrd TEOV VOUICOHEVLOV At 197
PIA0CSPV, STL KOUTTOL Kl PPN TP €0TL TX Aeydpeva
UPE MUY STL KoAGLovTal €v aiwvicey Tupl ol &dikol, kal
Bix pSPBov AAAGD ol Bix TO KaAodv elval Kal APeCTOV EVAPETWS
Biolv Tous avBpcotrous aflolpey, Ppaxuemdds mpos ToUTo
aTrokplvolpal, OTl, i U ToUTo E0TIV, oUTE 0TI Beds, 1), €l EOTIV,
oU HEAEL AUTE TGV AvBpdTTeov, Kail oUudév €0Tiv &PeTT) oUdE
Kakia, kai, 5 Tpoépnuev, adikws TiHwpoUctv ol vouobéTal
Tous apaPBaivovtas Ta SiaTeTaypéva kaAd. 2 "AAAG ETrel
oUk &dikol ékelvol kal 6 aUTAV TaTnpe, TA aAUTd aUTE
TPA&TTEW Bix ToU Adyou BidAokwv, ol ToUTols cuvTIBEUEVOL
oukK | &dikol. At 197
3 'Eav & Tis Tous diapdpous vouous TGV avBpdmwv
mpoBaAnTatl, Aédycv 8Ti Tapdd ols ptv avbpcotols Tade kad,
Ta Ot aioxpa vevdulotal, Tapc &AAois 8t T& Tapd Ekeivols
aloxpa KaAd, kai T& kKaAd aloxpa vouiCeTal, AkouéTw Kal
TGV el ToUTo Agyopévwv. 4 Kal vépous diataEachar i)
EQUTAIV Kakia Opoious Tous TTovnpous ayyEéAous EmoTaueda,
ols xaipouaiv oi duolol yevouevol dvBpcotrol, kai 6pBds Adyos
mapeABoov oU maoas d6Eas oudt MAVTA dOYHATA KAAX
atodeikvuoty, GAA& T& péEv patla, Ta 8¢ ayabd: ¢doTe pol
Kal TTPOS TOUs TOIOUTOUS TA auTa Kal Ta Opola ElprjoeTal,
kai AexOrjoetal Sia mAetdveaov, eav xpeia ). 5 Taviv 8¢ émi 1O
TIPOKEIUEVOV AVEPXOUAl.
MeyaAeidTepa peEv ouv maons avbpowmeiou
SidaokaAias paiveTal Ta NuéTepa diax ToU TO
Aoy1kov TO SAov TOV pavévta B Muds XploTov
yeyovéval, kal odpa kal Adyov kal yuxiv. 2 “Ooca yap
KaAdds ael épbéyEavTo kail eUpov ol PIAOCOPTICAVTES T
vopobetnoavTes, kata Adyou Hépos eUpéoews Kal Becoplas
¢oTi ovnBévta avTols. 3 'Emedn) 8¢ oU mavTta & ToU Adyou

9.3 kal dix A: kai o1 dix add. Marcovich 5 PBpaxuemdds Steph.:
Bpaxuemois A: Bpaxéot Adyois A mg 10 avuTéd A: tautd Lange,
Marcovich:auté Ashton 14 mpoB&AnTtar  Marcovich et al.mpoBaAnTat
A 19 kai 6pBos A: kal 6pBds Ashton, Marcovich 10.2 toU 16 Grabe,
Grundl: Touto A: 16 Otto, Gildersleeve 6 eupéoecws A: SicpUpéoecs add.
Otto, et.al.
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gyvaoptoav, Os €oTt XploTos, Kal EvavTia éauTols TOAAGKIS
elTTov.

4 Kali ol mpoyeypauuévol tou Xpiotol KaTta TO
avBpcomivov, Adyc meipabévtes Ta TpayuaTa Becopijoat kat
eEAéyEal, cos &oePels kal Tepiepyot els dikaoTtrpia fixdnoav.
5 'O mavTwv 8¢ aUTAY EUTOVEITEPOS TTPOS TOUTO YEVOUEVOS
| Zcokp&Tns T& aUTa MUV évekANOn: kal yap épacav autov
Kawa daipdvia eloépety, kal ous 1) TOAls vouilel BeoUs i
nyeiobai [atTdév]. 6 ‘O B¢ daipovas peEv Tous pavlous kal
[Tous] mpaEavTas a épacav ol moinTal, éKPaAcov Tis
moAiTelas kal "Ounpov kal Tous &AAous ToInTAs,
Tapaiteiobal Tous &vBpcomous édidale, Tpos Beol B¢ ToU
AYVWOoTou auTols di1dx Adyou CnTroews Emiyvwolv
TpoUTpEMeTO, eimeov: “Tov 8¢ maTépa kail dnuioupyov

Af. 198

TAvTwV oUB eUpelv padiov, oUbd eupdvTa els TGvTas eimelv

aopahés.”
7 “A o nuétepos XploTods dia Tijs EauTol duvdapews Empate.
8 2 wKpATEL HEV yap OUdtls EmOTeUON UTEp ToUTOU TOU
d8SyuaTos amobvrjokelv: XploTéd 8¢, TG Kal Ud ZwkpaTous
amod pépous yvwobévTi, Adyos yap v kai éotiv 6 v TavTi
GOV, Kal J1& TEOV TPOPN TV TPOEITICOV T HEAAoVTa yiveohal
kal 81 éautol opolomabols yevouévou [kal] did&EavTos
TaUTa, oU ptAdcogol oUdt pIASAoyol pdvov émeictnoav, GAA&
Kal XEIPOTEXVAL KAl TTAVTEAGIS IB1&dTal, Kal dSENS Kal poBou
kal BavaTou kaTappovnoavTes: ETEIdT) dUvapls €0TL TOU
APPNTOU TATPOS Kal ouxl avbpweiou Adyou Ta oKeur).
OuUk av d¢& oudt époveudueba oude duvaTwTEPOL
Nu&V noavol Te &dikot GvbpcoTrol kal daipoves, i
UT) TTAVTCOS TTAVTL YEVWWUHEVE avbpcoTe Kal Baveiv
w@eileTo 6Bev kal TO dpAnua &ToBIBOVTES EUXAPIOTOULEV.

2 Kaitol ye | kal TO ZevopaxXwTelov ékelvo viv TPds Te Af. 198Y

Kpiokevta kal ToUs opoiws auTéd appaivovtas KaAdv kal
eUKalpov EITIEIV Tyoupeda.

3 Tov 'HpakAéa émi Tpioddv Tva €pn O Zevopddv
BadilovTta eUpeiv TRV Te APETHV KAl TNV Kakiav, £V yUvaikcdv
Hop@ais patvopévas. 4 Kai tnv pev kakiav, aBpd €087 T1 kail
EPW TOTIETTOIMNUEVCY KAl avBolv T €K TEOV TOIOUTWV TIPOCITICY,

10.10 mpoyeypaupévol A: poyeyevnuévor Thirlby, Otto, Marcovich (cf. 1
Apol.46.12) 25 émoTeldn A: émeioBn Thirlby, Otto, Marcovich 33 T«

okeun A: kataokeury Pearson Dial. 58.1 kataokeury Adyovu), Marcovich
11.4 dpeideto A 5 ZevopcoTelov A
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BeAkTikNV Te eUBUs [TTpods] Tas Syels oUoav, elTElV TTPOS TOV
‘HpakAéa 611, fjv aUTij EmnTat, 1dOuevdv Te Kl KEKOOUNUEVOV
T AAUTTPOTATE KAl OUOIC) TED TTEPL AQUTTV KOOU dlalTHOEW
ael romoet. 5 Kai v &petnv év atixunpéd UV T TTPOCOTIC
Kol T7) TepIPoAT) ovoav eitrelv: “’AAACD Tjv Epol Teibn), oU kOouw
OUBE KAAAEL TGO péovTi KAl POEIPOUEVEY EQUTOV KOOUNOELS AAAX
Tols &tdiols kal kaAols kdéouols.”

6 Kai mavbcd ovtivotv memeiopeba, pevyovta Ta SokolvTa
KaAd, T 8¢ vouilloueva okAnpa kai GAoya HETEPXOUEVOV,
eudaipoviav ékdéxecbal. 7 ‘H yap kakia, mpdBAnua éauTis
TV MPafecov Ta poodvTa Tij APeTH Kal dvTws SvTa KAAX
Si1&x ppnoews pBapTwv TepiPaiiopévn &pbapTov yap oudev
€xel oudt Toifjoal dUvaTa, SOUAX Y wWYEl TOUS XOXUAITTETELS TGOV
avBpd TV, T TpoodvTa auTi) paUAa Tij &peTi) TepiBeioa.
8 Oi 8¢ vevonkdTes TA TPooovTa TE SV TLKaA& Kal &pBapTol
TN &peTi)* O Kal mept XploTIavddv Kal TGV amod Tol &BAou kal

TAV | avBpdTwv TAV Tolalta TpafdvTwy, OTTola Epaocav  Af. 199

ol TroinTal mepl TGV voulouévw Becov, UTToAaeiv det mavTa
ouV €xel, €K ToU Kal ToU PEUKTOU KA Tappovelv Nuas BavaTou
Aoyiouov €AkovTa.

Kal yap alitos €y, Tols TTAGTwvos xaipwv

Sidayuaot, diaBaAilopévous adkovwv XploTiavous,

opcdv Bt apdPous mpods BavaTov kal TavTa T&
&AAa vouildueva poPepd, évevdouv aduvaTov glval €v kakiq
kal @IAndovia Umapxew autovs. 2 Tis yap giAndovos 1
AKpaTNS Kal dvBpoTriveov capkdv Popav ayabov 1youuevos
Suvaito av BavaTtov acmalecbal, dmews TéV auTol ayabdov
oTepnbi, aAAG ouk ék TTavTos Cijv pev ael thv évBade Plotrnv
kol AavBdavelv Tous GpxovTas EMEIPETO, oUX OTl YE EQUTOV
KaTHyYyetAe poveubnooduevov;

19 memeiopeba A: memiopeba Amg. 21 yap A:om.Dam. mpdBAnua
A, Dam: mepiBAnua Thirlby, Ashton, Marcovich 23 ¢8&pTewv A. Dam.,
Gildersleeve, Veil:agpb&pTewv Périon, Maran, Marcovich 26 oi d¢
vevonkdTes Al OV KaTaTTUouoty ol kaTavevonkdTes Schmid exDam.,
Marcovich 26 &pBapTol A: &pbapta Dam.,Marcovich 28 épbacav A
ante corr. 30 oUv £xel A: vouvexii Thirlby, Otto (cf. 1Apol.46. 5 6 vouvexns
kataAaPev duvrjoeTatl), Marcovich: om. a 12.3 &8¢ A, EusSyr.: 8¢ kal
Eus.codd. 4 &A\\a A:om.Eus. 6 &avBpcomiveov A: avBpcoteicov Eus.
(cf. 1Apol.26.30) 7 ayabov ryouuevos A: fiyoupevos ayabov Eus. 6
auToU A éauTol Eus.  &yabBdov oTepnbij A: otepnBein émbuicov Eus.
8 uev A:om.Eus. 9 ye A: om.Eus.
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3 "Hdn kal TouTo évnpynoav ol padAiol Saipoves i Tivwov
TTovn P&V avBpwtwy mpaxdijval. 4 GovevovTes yap auTol
TIvag T oUKoPavTia T el NUAS kal eis Baodvous eilkuoav
OIKETaS TGOV THETEPV T} TTATdAS 1] yuvala, Kal S aiKiIoUGOV
poPepddv ¢favaykalouot KaTeITEY TalTa T pubo-
Aoyoupeva, & aUuTol PAVEPES TTPATTOUCIV.

“Wv émedn oudev mpdoeoTv NIV, oU ppovTilouev, Bedv
TOV aYy£€vvnTov Kal &pPpnTov HAPTUPQA EXOVTES TV TE
Aoyioucov kai Tédv mpagewv. 5 Tivos yap xapiv ouxi kai
TaUTa dnuoocia cpoloyolpey ayaba | kal pithocopiav Beiav At 199
aUTa aTedeikvupey, paokovtes Kpdvou pev puoTrpla TeAEV
€V TG Avdpo@ovelv, kal év TG aipaTos éumimAacbal, cog
AéyeTal, Ta foa TG TP VUV TIMGUEVE DA, ¢ oU udvov
aASywv Lowv aipaTta TpoopaiveTal &AA& kal avBpcomela,
Si1& ToU TTapcd UMIV ETONUOTATOU KAl EUYEVECTATOU avdpos
TNV TPOOXUCIVTOU TV POVEUBEVTWY X{HATOS TTOIOUHEVOL,
A1ds 8¢ kal TV &AAwv Beddv piunTal yevduevol év TR
avdpoPaTeiv kal yuvaifiv &dedds piyvuobal, 'Emikovpou pgv
Kl TX TGV TOINTAV OUYyPAUUATA ATTOAOYIav QEPOVTES;

6 'Emeidn 8¢ TalTta Td pabrjuaTta kal Tous TalTa
Tp&EavTas Kal HiHoupévous pevyelv Teibopev, cos kal viv dia
TAOVSE TGV Adywv fywvioueda, Toikihwos ToAepoupebar aAAc
oU @povTilouev, €mel Bedv TV MAVTwY ¢mOTTNY dikaiov
oidapev. 7 Ei 8¢ kal viv Tis v Tpaykij pwvij aveBdnoev i
T1 Bfina UynAov avaBds: “ AidéobnTe, aidéobnTe & pavepdds
TPATTETE Ei§ AVAITIOUS AVAPEPOVTES, KAl TX TTPOOOVTA Kl
EQUTOIS Kal Tols UHeTEPOLs Beols TepIBGAAovTES TOUTOIS COV
oUdtv oUd éml moodv petouoia éoTi. MeTdbeobe, ocwe-
poviobnTe.”

Kal yap éyw, nabov mepiBAnua movnpov eig

ATOCTPOPNV TAV &AAwv &vBpcdTeov TepiTeDEL-

HEVOV UTTO TAV paviwv daipudvwy Tols XploT-
tavéov Beiois Bidayuaot, kal weudoAoyouuévwy TauTa Kal ToU
TeptBANUaTOS KaTeyéAaoa Kal Tijs Tapa Tois ToAAols dGENS.  Af. 200
2 XploTiavos eupebijval kal eUXOHEVOS Kal TTAMUAXWS
aywvilouevos OpoAoyd, oux OTL AAASTPLIA £€0TI T
TTA&Twvos didadyuaTa Tol XptoTol, GAAG OTL oUK E0TL TTAVTN
dSuola, OoTEP OUdE T& TGV &AWV, Z TWIKEV TE KAl TTOINTAOV
KOl OUYypa@EwV.

13.1 pabov A 4 yeudoloyoupévewov Maran, Marcovich, et alyeudo-
Aoyoupevov A
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3 "EkaoTos ydp Tis amo pépous ToU omepuaTikoU Beiou
ASyou TO ouyyevEs Op&V KaAGs épBéyEaTo ol 8¢ TavavTia
(E>QUTOIS €V KUPIWTEPOLS EIPTIKOTES OUK EMIOTNUNV TNV
&TTOTITOV KAl YVEIOIY TNV AVEAEYKTOV paivovTal EoXNKEVAL.
4 “Ooca oUv mapa maot kaAdds eipnTal, MUV TV
XploTIavév 0TI TOV Yap ATTO AYEVVITOU Kal &pp1Tou Beol
ASyov HeTa TOV Bedv TTPOOKUVOUUEY Kal Ay aTICOHEY, ETTELDT)
Kol S16d NUas &vBpaotos yéyovev, dTraws [kai] Tév Tabdov Téov
TIMETEPCOV CUUUETOXOS YEVOUEVOS Kal iaotv romonTatl. 5 Ol
Y&p ouyypa@els TavTes ik Tijs évouons éupuTtou Tol Adyou
oTopd&s auudpds duvavTo opdv Ta dvta. 6 “ETepov ydap
EOTI OTEPUA TIWOS Kal MiuNua kaTa duvapiv Sobév, kai ETepov
aUTO OU KaTA& XAPIV TNV AT £KEIVOU 1) METOUCIa Kal HHNOLS
yiveTal.

Kal Upéas ovv afioluey Umoypayavtas TO UUIV

Sokotv Tpobeival TouTi TO BIRAISIoV, TTeos kal Tols

&AAois Ta NuéTepa yvwobi] kal dUvwvTal TS
yeudodotias kal ayvoias TGV KaAdv amaAlayijval, ol Tap&
| TNV éauTdV aitiav umevbuvol Tais Tinwpials yivovtal, [eis
TO yvwobfjval Tols avBpcotols TalTtal, 2 810 év Ti) puoel Ti)
TAV avBpd v elval TO yvwploTikov kahol kal aioxpou,
Kol S TO 1uddv, oUs oUk émioTavTal TolalTta oTola Aéyouoiv
aloxpa TMPATTEW, KaTaynellopévous, kal diax TO xaipelv
TolaUTa mpafaot Beols kal €11 viv amaiToUol Tapa
avbpwmwy T duola, €k ToU [kal]l Nuiv, ws TolalTa
mpaTTouot, BavaTov i Seopd 1) &AAo Ti ToloUTov TPSOTIHOY
EQUTOUS KaTakpivelv, cs ur déecbat GAAwv SikaoTdv.

[Kal ToU év T eudd €Bvel, doePBols kal TAdvou

21nwviavol SiddyuaTos kaTeppovnoa.] 2 'Eav

5¢ UUEls TOUTO TPOYypA&WNTE, NUELS TOls TEOI
PavepOV TOINOAlUEY, va el SUvaivTo peTabdovTal TouTou ye
névou xapiv Touode Tous Adyous cuveTtaEapev. 3 OuUk €oTl
OE MUY T JBAyHaTa KATA KPIOIWV ccoPpova aioxpd, AAA&
Ta&ons pev prthocogias avBpwteiov UTépTepa €l B¢ un, K&V

13.13 tavuTois Otto, Marcovich:altois A 14 &momtov Sylburg, Grabe,
Grundl:&meomTov A: &mTwTov Lange, Gildesleeve, Marcovich 14.4 ot

A:fAmg 5eis... taUta seclusit ut glossema AshtoBio A: ia 1o Périon:
dix e TO Marcovich 7 yveopioTikdw Sylburg, Maran, Marcovichvepiodv

A 11 & A: s éx add. Thirlby 12 mpdoTipov A: mpooTipdv Thirlby

15.1 Kai ... kaTteppdvnoa seclusit ut glossema Périon (Bial. 120.6), Otto
4 ye A: yap Thirlby
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>wTadeiots kal Oihawvideiols kal "ApxecTpaTeiols Kal
"Emikoupeiots kal Tols &AAols TOIls TOIOUTOLS TOINTIKOLS

10 Bid&ypaciv oux Spola, olg EVTUYXAVEIY TTEOL, Kal YEVOUEVOLS
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4 Kai mauodueba Aoirdv, doov £pc Nuiv v TpafavTes, Kal
mpooemeuEapevol Tijs aAnbeias kaTagiwbijval Tous TavTn
mavTtas avbpootous. 5 Ein olv | kal upas aficws evoePeias  Af. 201

15 kal rhoocogias Ta dikala UTEP EQUTAV Kpival.

8 'ApxeotpaTeiols Leutsch, Otto, Marcovichdpxnoiwkols A, Buecheler
(6pxnoTikois): dpytacTikois Nolte 10 yevouévors A, Grundl: Aeyopévols
Thirlby, Leutsch, Otto, Marcovich:yewouévoirs Buecheler 14 nuas A:
upés Sylburg, Marcovich 15 éautdov A: fjucov Périon
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THE APOLOGY OF SAINT JUSTIN:
THE PHILOSOPHER AND MARTYR
ON BEHALF OF CHRISTIANS
TO THE ROMAN SENATE

city in the presnce of Urbicus, and the things everywhere in

the same way unreasonably done by those ruling, make it nec-
essary for me to marshal these arguments on your behalf. For we are
of common sympathies and brothers, even if you do not know that
we are nor wish to acknowledge this out of consideration for the
glory of your rank.2 For everywhere, whoever is chastised by fa-
ther, or neighbor, or child, or friend, or brother, or husband, or wife is
punished in accordance with their shortcoming; except for those
persuaded that the unjust and undisciplined shall be punished in eter-
nal fire, but those pleasing and having lived like Christ shall associ-
ate with God in freedom from suffering — | am referring to those
who have become Christians. Through stubbornness, the love of
pleasure, and an unwillingness to be moved towards what is good,
evil and worthlesslaimoneg hating us, hold these kinds of judges
as subjects,worshippers, and therefore, as rulers guidiirbgnes,
and they prepare to kill us8 And so, in order that the cause of all
that took place in the presence of Urbicus might become evident, |
will declare the things that have been done.
2A certain woman lived with an unchaste husband, she herself

] O Romans, the things which receathave taken place in your

having once lived unchast® But after she came to under-

stand the teachings of Christ, she became sound-n3diaded
tried to persuade her husband, in the same way to be soundminded,
setting forth the teachings and declaring the future punishment in
eternal fire for those not living sound-minded and by right reason.
3 But when he persisted in the same excesses, he alienated his wife
by these actions4 But since she considered it impious to remain a
wife, sharing bed and board with a husband who was the sort of man
trying to find avenues of pleasure from all that is beyond the law of
nature and what is right, wanted to be freed from their marriage yoke.
5 But, after she was dissuaded by her people, counseling her to stay
with him longer in the hope that a change might come to her husband
at some point, she forced herself to stay.

1 Idiomatic expression, liboth yesterday and the day before2 Some
scholars believe there is a gap here in the n%.0r self-controlled
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JUSTIN’S SECOND APOLOGY - 2.6-2.16

6 But, after her husband, who had gone into Alexandria, was
reported doing worse things, in order that she would not become a
partner in his unjust and impious deeds, staying in a marriage yoke
with him, sharing both his table and his bed, she was separated from
him, giving what you call a bill of repudiati@n7 But her husband,
that fine fellow, who ought to have rejoiced that she who formerly
acted recklessly with the servants and the hirelings, rejoicing in drunk-
enness and in all wickedness, not only stopped doing these things
but wanted him to stop the same things. But when he was unwill-
ingly released, he made an accusation claiming that she was a Chris-
tian. 8 She then presented a paper to you the emperor, intending
first to be allowed to arrange her household affairs, and then after the
affairs of her household were arranged to answer the accusation. And
you permitted this.

9 But her former husband, now no longer able to speak against
her, turned in the following manner against a certain man named
Ptolemaeus, who was her teacher of Christian doctrines (this is the
man whom Urbicus punished)0 The centurion who had thrown
Ptolemaeus into prison, being his friend, he persuaded him to take
Ptolemaeus and to interrogate him on this alone — if he was a Chris-
tian. 11 And Ptolemaeus, a lover of truth but neither deceitful nor
dishonest in thought, when he confessed that he was a Christian, the
centurion had him put in chains, and he was punished in prison for a
long time.

12 But finally, when the man was led to Urbicus, in the same
way he was examined on this alone — if he was a Christamind
once more, since he understood his own moral responsibiliges
cause of the teachings of Christ, confessed his schooling in divine
virtue. 14 For one who denies something either denounces the thing
which he denies or considering himself unworthy and wholly removed
from the thing flees the confession; neither of which belongs to the
true Christian.

15 When Urbicus ordered him to be led away, a certain Lucius,
who was also a Christian, seeing the unreasonable judgment that
happened in this way, said to Urbicli§,“What is the charge? Why
do you punish one who is neither an adulterer, nor fornicator, nor
murderer, nor a thief, nor a plunderer, nor in fact, blamed in any
matter except that of confessing to the proscription of the name

4 |.e.a bill of divorcement. 5 Or the benefits he had gained
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JUSTIN’S SECOND APOLOGY - 2.17-3.7

Christian® O Urbicus, this is not a judgment befitting to the Em-
peror Pius, nor of the Philosopher, the child of Caesar, nor to the
sacred senate.l7 And he, answering nothing, said to Lucius, “You
seem to me also to be one of this soft8 And when Lucius said,
“most certainly,” once more he gave orders for him to be led away.
19 But he professed to be grateful, knowing that he was to be deliv-
ered from these sorts of evil rulers, and was going to the Father and
King of the heavens20 And a third man, coming up, was also
condemned to be punished.

(8) I also, therefore, expect to be conspired against and fixed to
3W00d7 by someof those named or even perhaps by Crescens
himself, a lover of chattering and a lover of boasti@gFor

the man is not worthy to be called a lover of wisdbwho testifies

about us publicly what he does not understand, that Christians are
atheists and impious, doing these things for the favor and pleasure of
the misguided mobs3 For, if he runs us down, not having read the
teachings of Christ, he is utterly wicked and worse than many of the
untrained people, who often guard themselves from speaking and
bearing false withess about what they do not understand; or if hav-
ing read, he does not understand the greatness in them or understand-
ing, in order not be suspected, he does these sorts of things he is far
more than one low-born and utterly wicked, being made inferior to
the untrained by unreasonable opinion and fear.

4 In fact, | want you to know that | put forth certain types of
questions, and testing him, both learned and proved that he truly un-
derstands nothings And because | speak truly, if these discussions
have not been brought to you, | am ready on your behalf to commu-
nicate with and question him again; and this would be the work of a
king. 6 But ifindeed my questions and his answers have been made
known to you then it is clear to you that he understands nothing about
our teachings; or if indeed he understands, because of those listen-
ing, he does not speak with boldness, like Socrates. As | said before,
he is a man shown to be neither a lover of wisdom but a lover of
glory, nor in any respect one who honors Socrates’ admirable say-
ing, “no one must honor a man before the tr®h."But it is impos-
sible for a Cynic, desiring indifference in the end, to know any good
except indifference.

6 Eusebius hasof the name of Christiarthe ms. has insteadf the suffer-
ing of Christ. 7 Referring either to crucifixion or burning at the stake.
8 l.e.philosopheras throughout. 9 Cf. PlatoRep.10.595C.
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JUSTIN'S SECOND APOLOGY -4.1-5.5

having killedyourselves go now before God and do not

leave these matters for us,Will tell the reason why we do
not do this, and why being examined we confess fearle2shve
have been taught that God did not make the universe without pur-
pose, but because of the human race; and we d€tihat God re-
joices in those imitating his attributes, but is displeased with those
embracing evil things either in word or deed.

3 Therefore if we should all kill ourselves, we shall be the
reason (as much as it depends upon us) that some are not born, and
not instructed in divine teachings, or even that the human race might
not exist. And if we should do this, we ourselves would even be
acting against the will of God4 But under examination we do not
deny because we are conscious of no evil thing within ourselves, but
since we consider it impious not to be truthful in all things (which we
know is dear to God), we are now eager to free you from this unjust
preconception.

5(4) But if someone should entertain the thought that if we con-

1 (3) Never-the-less, lest someone should say,“All of you, then

fess God as ally we should not, as we say, be seized and

punished by unjust men, even this | will resolve for you.

2 God, having made all the universe and having put in subjection
earthly things unto men, and arranging the heavenly elements for the
growing of crops and the changing seasons, even marshalled a di-
vine law for these (which likewise it appears He had made for the
sake of men). But the oversight of men and the things under heaven,
he committed to angels, whom he set over them.

3 Now the angels, going beyond this arrangement, were over-
come by intercourse with women and they produced children, which
are calleddaimones 4 And besides the rest, they enslaved the hu-
man race to themselves, partly by magic writings and partly by the
fears and the punishments they brought upon them, and partly by the
teachings regarding sacrifices, incense, and libations (which they had
come to need after being enslaved to the passion of desires). And
among men they sowed murders, wars, adulteries, unrestraint, and
all evil.

5 From which both the poets and those telling legendary tales,
not knowing that the angels and thasemonesrought forthfrom
them did these things unto males and females, cities and nations

10 In most instances where Justin uses this wasds added before it,
with the senseas we said beforelt is unclear in this verse if its absence is
a scribal ommision or not.
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JUSTIN’S SECOND APOLOGY - 5.6-7.2

about which they wrote, attributed them to the god Zehisnself

and their sons as coming from his sown seed. And those called his
brothers (and the children in the same way brought forth from them)
they referred to as Poseidon and Pl@d-or they addressed each by
the name which each of the angels set for himself and for their off-
spring.

(5) But for the Father of all, being unborn, there is no set name;
6for whoever has a name has an older person who gave them

the name.2 But the word “Father,” and “God,” and “Cre-
ator,” and “Lord,” and “Master,” are not names, but designations
drawn from His beneficial acts.

3 But His Son, the only one rightfully called “Son,” — the
Logos, existing with Him and being brought forth before the things
made — when He had created and arranged all things through Him,
was called “Christ” with reference to His being anointed and God
having arrange® all things through Him. The name itself holds an
unknown significance, just as the title “God” is not a name but a
notion about a thing hard to describe implanted in the nature of men.

4 Yet “Jesus,” the name of both the Man and the Savior, holds
a significance.5 In fact, as we said before He became a man in
accordance with the will of God the Father, being brought forth on
behalf of those men who believe and for the destructidaiaiones
as even now you can learn from the things that are obseréabla.
manydaimonpossessed people in all the world and in your city many
of our Christian men, adjuring them in the name of Jesus Christ (cru-
cified under Pontius Pilate), although not healed by all other adjurers
and incantations and drugs, have healed and now still heal, setting
free and driving out thdaimoneghat held the men.

(6) On account of which, God waits and does not cause the blend-
7ing togetherand dissolution of all the world (so that both the

evil and worthless angels addimonesand men might no
longer exist), for the sake of the seed of Christians, which He knows
is the cause in nature for His deld&y.For if this was not so, neither
would it be possible for you still to do these things, nor further to be
influenced by the evil and worthledaimonesbut the fire of judg-

11 The ms. reads simplye god himselfThe identification of Posidon and
Pluto as his brothers make it clear Justin has Zeus in mind2 Justin
appears to suggest a two-fold etymology for the n@mést 1. The word
kechristhaimeaning to be annointed,and (theunusualsuggestion,)
2. The wordkosmesameaning to have arranged.
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JUSTIN'S SECOND APOLOGY - 7.3-8.1

ment would come down unrestraidédestroying all things, as ear-
lier the flood, having left no one but one alone with his own family
who is called by us Noah, and by you Deucalion, from whom so
many in turn are born, some worthless, others diligent.

3 For in the same way, we say there shall be a burning to ashes,
but not as the Stoics in accordance with the idea of the change of all
things into one another, which seems shameful. Nor do we say that
the things men do or suffer happen according to what is fated, but
according to their deliberate choice each either does right or sins,
and by the influence of evil and worthleggimoneddiligent men
such as Socrates and those like him are pursued and imprisoned, yet
Sardanapalus, Epicurus, and those like them are considered blessed
in abundance and gloryd Not having known this, the Stoics de-
clared plainly that all things happen according to the necessity of
fate.

5 But because God in the beginning made both the race of
angels and of men with their own powkthey shall justly receive
retribution in eternal fire because of the things in which they may
have erred.6 And this is the nature of all that is begotten, to be
capable of wickedness and of virtue; for neither would any one of
them be praise-worthy, if they did not have the power to turn them-
selves towards both7 And those who everywhere make laws and
love-wisdom in accordance with true reason show this by command-
ing to do this thing, but to abstain from that thing.

8 Even the Stoic philosophers, in their concept concerning
morals, staunchly honor the same things, so that it is clear in their
argument about principles and incorporeal things that they are not
taking the right path9 For if they say that the things that happen to
men happen according to what is fated, either God is nothing except
the things always being turned and altered and dissolved into the
same things (they appear to have an understanding of only corrupt-
ible things), and so God himself, through both the parts and the whole
IS in every wickedness; or that there is neither wickedness nor virtue
— which is beyond all sound thought, reason, and good sense.

(7) And we know from the teachings of the Stoics (since at
8Ieast they lived orderly with respect to their ethical reasoning),

as also among some of the poets, through the implanted seed
of the Logos in every race of men, they were hated and killed. We

13 Orsimply. 14 Or free will.
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JUSTIN’S SECOND APOLOGY - 8.2-9.5

know Heraclitus, as we said before, and Musonius among those of
our own and others2 For as we indicatedjaimoneshave influ-
enced things such that all those in any place and at any time dili-
gently living according to the Logos and fleeing wickedness are al-
ways hated.3 And this is no wonder, if those living in accordance
with a part of the seminal Logos are hated, certainly those living in
accordance with the whole Logos (which they know and behold is
the Christ), thelaimonesbeing convictedpinspire them to be hated
much more. These shall receive a deserved punishment and retribu-
tion when they are shut up in eternal fige.For if they are already
overcome by men through the name of Jesus Christ this is an illustra-
tion of both their future and of the coming punishment in eternal fire
for those serving thenhd So, in fact, all the prophets have announced
beforehand that it shall happen, and Jesus our teacher has also taught
the same thing.

But lest someone should say, what is said by those considered
9Iovers ofwisdom, that our statements that the unjust shall be

punished in eternal firare simply big words inspiring terror,
and that we think it fitting that men live properly acceptable lives
through fear but not because it is morally beautiful, | will answer this
in a few words. Namely, that if this is not so either there is no God,
or if there is, there is no care of men in Him, and neither virtue nor
wickedness is anything and, as we said before, lawmakers unjustly
avenge those who go beyond the noble law co2ld3ut since these
men are not unjust, and their Father is teaching through the Logos
the same things which He Himself does, those observing these things
are not unjust.

3 And if someone should put forward the different laws of
men saying that among some men these laws are considered noble,
but those shameful, yet among others the things considered shame-
ful are noble and the things considered noble are shameful, let him
listen also to what is said to thig. We understand that evil angels
have drawn up laws similar to their own wickedness in which similar
men rejoice. And the true Logos, which has come, shows that not alll
opinions nor all teachings are noble, but some are worthless and some
good. Just as | shall even explain to such men the same things and
similar things, and it shall be discussed further (if it should be neces-
sary). 5 But now, | return to the subject we were discussing before.

15 Or proven the cause
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JUSTIN'S SECOND APOLOGY -10.1-11.2

Therefore our teachings appear to be the most noble of

1 all human teaching, because Christ became the whole
Logosté manifested for our sakaven body, mind/and

soul. 2 For as much as the lovers-of-wisdom and lawmakers ever

uttered and discovered well, was accomplished in accordance with

the discovery and observation of the part of the Logos within them.

3 But since they were not acquainted with all things about the Logos,

(which is Christ), they often argued against themselves.

4 And those written about befd®&Christ (as concerns His
human nature), who tried by reason to observe and test things were
dragged into the law courts as impious and meddlesdnénd
Socrates, being the strongest of all of those in this was accused of the
same things as we are; indeed they said he brought idaiewnes
and that he did not regard those whom the city recognized as gods.
6 But he taught men to abandon the evil-worthidgsisnonesand
those having done what the poets described, casting out of the state
both Homer and the other poets. He instructed men through the in-
vestigation of reason to come to full knowledge of the god unknown
to them, saying, “it is neither easy to find the Father and Maker of
all, nor finding Him is it safe to declare Him unto alf”

7 Our Christ did these things through His own pov&if-or,
while no one trusted in Socrates so much as to die on behalf of His
teachings; but in Christ, who was known in part even by Socrates
(for He was and is the Logos which is in all, and speaking through
the prophets the things that were about to happen and through Him-
self, being of like passions, teachings these things also), not only
lovers-of-wisdom, or lovers of word&trusted, but both craftsmen
and those entirely uneducated, disregarding glory and fear and death
since He is the force of the indescribable Father, and not the vessels
of human reason.

] ] Neither would we be put to death nor would unjust men
anddaimoneshe more powerful than us except for the
act that absolutely every man that is born is obliged to

die; because of which we rejoice, giving back what is ovednd

indeed to both Crescens and foolish men like him we consider it
good and well-timed now to tell here what Xenophon 8gaid.

16 The wordlogikonhere refers to some aspect of the Logos. Some render it
rational-principle. 17 Orlogos. 18 Some scholars think this should be
born before. 19 A paraphrase of Plat@im.28C 20 l.e. scholars.

21 XenophonMem.2.1.21
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JUSTIN’S SECOND APOLOGY -11.3-12.4

3 Herakles, walking upon a threefold road, says Xenophon,
found Virtue and Vicé2 having appeared in the form of women.

4 And Vice, in a luxurious garment, and with an alluring appear-
ance, glowing from such things being immediately enchanting to the
eyes?3 said to Herakles that if he would follow her she would al-
ways attend closely to make things pleasurable and adorn him in
splender even similar to her owh.But Virtue, who was in poverty

in appearance and in dress, said: “But, if you should obey me, you
shall adorn yourself neither in dress nor beauty which melts away
and is destroyed, but eternal and noble garments.”

6 And we are wholly persuaded therefore, that the one fleeing
the things that seem beautiful and good, but pursuing the things that
are considered hard and unreasonable shall recieve happirtess.
Vice, putting around herself as a screen for her actions the things
which belong to Virtue, which truly are beautiful and good, through
an imitation using corruptible things (for she has nothing incorrupt-
ible nor is she able to make anything incorruptible), brings into sla-
very the rotte®* from among men having placed around Virtue her
own evil and worthless things8 But those who have realized that
the things which belong to Virtue are in reality beautiful and good
are incorruptible in virtue; such persons whoever they may be whether
Christians, or athletes, or men who have done such things (the sorts
of things which the poets said about those considered gods), must
grasp that Virtue possesses all things, as seen from the fact that with
death being a thing that can be shunned we think lightly of it.

Indeed | myself, when | rejoiced in the teachings of Plato,

hearing Chrisans slandered and seeing them fearless

in the face of death and alther things considered fear-
ful, understood that it was impossible for them to act in wickedness
and love of pleasure2 For what lover of pleasure, or person with-
out self control who considers it a good to eat human flesh, would be
able to greet death and thus be deprived of his good things, but not
try by all means to always live this present life, and elude those rul-
ing; to say nothing of the fact that being put to death, he would de-
nounce himself?

3 Indeed, this already evil and worthlelssmone$ave caused
to be done through evil med. For these men, having put some to

22 Orwickedness. 23 Or having enchanting eyes.24 Lit. falling to the
ground used metaphorically of unprofitable endeavors. Some scholars sug-
gest instea@arthly-minded.
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JUSTIN’S SECOND APOLOGY -12.5-13.2

death on the false accusation made against us, dragged away our
household servants to be tortured, whether children or helpless
women. Through fearful mistreatment, they compelled them to make
these fanciful charges concerning things which they themselves do
openly.

None of which apply to us, nor do we concern ourselves with
this, since we have as a witness of our thoughts and actions, the
unbegotten and indescribable G&dFor whose sake would we not
confess in public that we proved such to be good things and divine
philosophy, pretending that the mysteries of Cronos were accom-
plished in the killing of a man, and in drinking our fill of blood as it
is said of us? These are the same things done by you in the honoring
of an idol in which the blood, not only of unreasoning animals, but
also of men is sprinkled around it. By which one of the most distin-
guished and well born men among you, makes a libation with the
blood of the one who was killed. And so, becoming imitators of
Zeus and the other gods, in sexual relations with men and shameless
intercourse with women, the writings of Epicurus and those of the
poets are brought as a defense.

6 But since we persuade people to flee these teachings, both
with respect to those having done these things and those imitating
them, as even now we have contended, struggling in different ways
through these arguments. But we are not concerned, since we know
God is the just watcher of all thing3. And if even now someone
having gone up on some high platform, cried out, speaking in a tragic
voice: “Be ashamed, be ashamed, you who attribute unto the blame-
less what you do openly, and putting the things belonging to your-
selves and to your gods around those to whom not a single thing
belongs nor is there any degree of participation. Change yourselves,
and become sound-minded!”

| in fact, learning about the evil disguise which had been

thrown around the godly teachings of the Christians by

the evil andworthlessdaimonesto divert other men,
laughed at the one spreading the lies, at the disguise and at the opin-
ion held by many.2 | confess striving both prayerfully and trium-
phantly to be found a Christian. Not because the teachings of Christ
are foreign to those of Plato, but because they are not everywhere the
same, just as neither are those of the others, the Stoics, and even the
poets and historians.
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JUSTIN'S SECOND APOLOGY - 13.3-15.3

3 For each one spoke well seeing by the portion of the seminal
divine Logos that was inborn; but those speaking things opposing
themselves in the more principle things seem not to have had an
understanding of what is seen digfyand unrefuted knowledge.

4 Therefore as many things as may be spoken well by all belong to
we who are Christians; for we love and worship with God, the Logos
from the unbegotten and indescribable God, since He became man
for our sake, and so that by becoming a participant in our sufferings
He might provide the cures For all writers through the implanted
seed of the Logos present in them were able too see reality only dimly.
6 For the seed and the imitation (according to the ability that each is
given) is one thing but the participation and imitation of the Logos
(which is in accordance to the gfitwhich is from Him), is another
thing which is not the same.

And we think it fit therefore that you set forth this little
14 book,adding to it whateveseems best to you and thus

our views may be known mthers and they may be able
to be set free from false opinions and ignorance of good things, who
to their own blame are responsible for these retribl&icias mak-
ing these things known to mé&R.2 Because it is in the nature of
men to be capable of knowing what is good and what is shameful,
and both as a consequence of our condemnation (whom they do not
understand, yet they say do such sorts of shameful things), and be-
cause they rejoice in such things in the deeds of the gods, even now
they still demand the same things from men and from us (while they
do such things), they require death, or chains, or some other sort of
thing which they prefer, condemning us themselves with no need for
other judges.

(And of the one in my nation, | despise the teaching of
]-5 the impious and deceitful Simoa9) 2 If you would

publish this we would makeetvident to alljn orderthat
if possible they might be converted. Indeed, for this favor alone
we have marshalled these argumer8sAnd it is notpossible in
accordance with sound minded judgment to consider our teachings
shameful, but more noble than all human philosophy. And if not, at
least they are not like the teachings of the Sotadists, and the Philaenid-

25 Some scholars suggest insteadailing. 26 Orgrace. 27 Orworthy
of punishment. 28 Some scholars consider the phrémemaking these
things known to mero be a scribal gloss. 29 Believed to refer to Simon
Magus, also from Samaria. Some consider verse a scribal glo€3iflof?0.6.
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JUSTIN'S SECOND APOLOGY - 15.4-15.5

ians, and the Archestratia®and Epicurians, and other such poets
which all may encounter both acted and written.

4 And we shall leave off the rest, having done all that was
possible for us, and having prayed in addition that all men every-
where be counted worthy of the trutb. And may it be that you,
therefore, on behalf of yourselves render just judgnm@nigrthy
of piety and the love of wisdom.

30 Or, as the ms. readancers. 31 Cf. Hesiod Warks and Days263-265.
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NOTES
The Praefectus Urbi

ThePraefectus Urbwas a position that had been established by
Augustus to “discipline the slaves and those other inhabitants who
need threats of force to keep them in ordecberceret servitia et
quod civium audacia turbidum nisi vim metuat (Tacitsnals of
Imperial Rome$.11, Grant). He heard cases referred to him from
other magistrates, and those involving a death penalty (Dio Cassius
52.21). His jurisdiction originally extended one hundred miles outside
the city of Rome (ibid.), yet by the time of Alexander Severus (c.
222-35A.D.) itencompassed all of Italyig. 1.12.1). Those brought
before thePraefectus Urbrould appeal only to the Emperor (Dio
Cassius 52.33)ig. 4.4.38). Q. Lollius Urbicus was the urban Prefect
of Rome from 146-160 A.DAIR, v.1 [1970] L 327). Urbicus had
served as legate to Antoninus Pius in the wars in Britiaidy, (
“Antoninus Pius,” 5.4), and the governor of Britain from 139-143
A.D.

Divorce

Robert Grant in his creative, informative (and somewhat
speculative) article “A Woman of Rome: The Matron in Justin. 2
Apology 2.1-9”Church History54 (1985):461-72, relates Justin's
narrative concerning the woman accused by her husband of being a
Christian giving the woman a name sometimes applied to Rome:
Flora. In spite of the liberties he takes with the account, this work
offers some valuable insights into religious, social, and political issues
related to this situation.

Justin suggests that the unnamed woman of chapter two believed
it would be impious to stay with an immoral husband. This is not a
Scriptural concept. In the New Testament it is not considered impius
for a Christian mate to stay with an unbeliever who may be immoral,
assuming that the unbeliever does not attempt to involve the Christian
in such practices. The woman may have misunderstood the doctrines
of both withrawing from a rebellious believer (e.g. Il Thess. 3:6-15),
and avoidance of a false teacher (Il John 10,11) which both forbid
eating with such individuals. Neither of these would apply to the
woman’s husband because he was neither a believer nor a false teacher.

Grant thinks Justin is suggesting that the man was compelling
his wife to pursue immorality. He renders this “She considered it
sinful to lie with her husband from then on, since he insisted on
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procuring passages for pleasure contrary to the law of nature and to
what is right.” (p. 461). The text doesn’t indicate that he was
compelling her to act in these ways. “Who sought in every way”
(Falls, Dodds); Lat. “viasxquireret (Maran).

Unlike the Law of Moses, the Law of Christ made concession for
awoman to put away an unfaithful husband. Divorce could not occur
“except for the cause of fornicationrepekTos Adyou Topveiag
(Matt. 5:32) orei un éml mopveia (Matt. 19:9). With respect to all
other causes, Jesus commands “Therefore what God has joined
together, let not man separate.” O oUv ©eds ouvéCeutev,
&vBpcotros ur xwpilétw (Matt 19:6). There is no sin in sustaining
the marriage. On the contrary, Paul writes “But to the rest I, not the
Lord, say: If any brother has a wife who does not believe, and she is
willing to live with him, let him not divorce her. And a woman who
has a husband who does not believe, if he is willing to live with her,
let her not divorce him. For the unbelieving husband is sanctified by
the wife, and the unbelieving wife is sanctified by the husband,;
otherwise your children would be unclean, but now they are holy.” —
Tois 8¢ Aowmrols Aéyw €y, oux 6 Kupios: €l Tis &deApos
yuvaika €xel MO TOV, Kal aUTr OUVEUBOKEL OIKEIV HETEY aUTOU,
uN) APLETW auThy: Kal yuvn €l Tig éxel avdpa &moTov, Kal
oUTO§ OUVEUBOKEL OIKEIV HETEY aUTHS, U APLETw TOV &vdpa.
NylaoTal yap 6 avip 6 &MOTOS év Tf yuvalki, Kal rylaoTal
N yuvn 1) &TMOTOS €V TG ABEAPEd ETEl &pa T TEKVA UUAOV
akabapTa éoTiv, viv 8¢ ayid éotw. (1 Corinthians 7:12-14).

In spite of the NT teachings, it is clear that among 2nd Century
Christians these ideas were becoming prominent. Grant suggests the
woman may have been influenced by teachings such as we have
preserved irShepherd of Hermap. 465). This text claims that if
one remains with an immoral mate “even you yourself are a participant
in his sin” —kal oU pétoxos el Tiis auapTias autoU (Mand.
4.1.9).

Justin tells us the woman submitedepudium. This is a Latin
term used for a particular type of divorce procedure. Although it can
(as in this case) refer to an actual divorce, genesplydiumapplied
to marriages that had only been contracted (Smith, p. 419). Under
theLex Julig enacted by Augustusyepudiumwas required to take
place in the presence of seven witnesses of full age who were Roman
citizens Dig. 24.2.9). Under Antoninus Pius and Marcus Aurelius
the Roman jurist Gaius records thataudiumdeclared the words
“have your things for yourself” — tuas res tibi habeto, or “conduct
your own affairs” — tuas res tibi agitDig. 24.2.2).
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Grant suggests that part of the accusation the woman’s husband
makes may have involved charges of previous indecent behavior with
the servants, as in this same verse (p. 467). However, it is clear that
the charge of being a Christian had been sufficient grounds for
punishment since the days of Trajan. In the famous correspondence
between Pliny and the Emperor he asks the question “...[should] the
name [Christian] itself, if it is free from offenses [be immune], but
offenses together with the name be punished?” — ...nomen ipsum,
etiamsi flagitas careat, an flagitia cohaerentia nomini puniantur?
(10.96). To which the Emperor replies that one shown to be a Christian
should be punished, unless “he denies that he is a Christian” —
negaverit se Christianum esse (10.97).

Gerd Luedemann, in his article “Zur Geschichte des altesten
Christentums in RomeZNW70 (1979):97-114, speculates that the
man who taught the woman, may be the Valentinian Gnostic of the
same name referred to by Irenedg\ Haerl.2) and TertullianAdv.

Val. 4). Luedemann concludes, “...teachers of the type such as
Ptolemaeus, even if they later were stamped as heretics, proved
themselves as pacemakers in the development of a Christian theology”
— ...Lehrer vom Schlage eines Ptolemaus, auch wenn sie spater als
Haretiker abgestempelt wurden, sich als Schrittmacher in der
Ausbildung einer christlichen Theologie erwiesen haben (p. 114).
Ferguson, while considering this “speculative,” draws a comparison
between Justin and the Gnostic Ptolemaeus’ views on spiritual
sacrifice JML p. 278). There is not enough evidence to establish his
identity.

The Emperors

In 1Apol.1.1 Justin addresses “Titus Aelius Hadrianus Antoninus
Pius Augustus Caesar” Fiteo Allicw "Adpiavdd "AvTtwvive
EvoeBel ZePaotd, Kaioapt. This is the emperor identified in the
Augustan History as Antoninus Pius, the adopted son of Hadrian
(“Antoninus Piu$,iv). He was named “PiusEuoePrns = Lat. Pius)
by the Senate: “he was called Pius by the Senate” — Pius cognominatus
est a senatu (ibid., ii.3). He reigned from 138 AHDA(“Hadrian,
xxv.7, Birley) to 161 A.D. (Antoninus Pius12, Birley).

In 1Apol.1.1 Justin also addresses “Verrissimus the Philosopher,
his son"—Ounpioociue vigy Pihocdpw. Hadrian called Marcus
Aurelius, Verissimus (i.e. “most true”): “he was educated in the bosom
of Hadrian, who (as we said above) used to call him Virissimus” —
Educatus esset in Hadriani gremio, qui illum, ut supra diximus,
Verissimum nominabatHA, “Marcus Antoninug 4.1). Justin
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identifies him by this nickname. After the death of Antoninus Pius
Marcus and Lucius Verus became joint emperors — post excessum
divi Pii a senatu coactus regimen publicum capere fratrem sibi
participem in imperio designavit (ibid., vii.5). A condition of Pius’
adoption was that he also adopt Marcus Aurelius and Lucius Verus,
the son of the emperor Aelius (H. AAélius; vi.9).

Crescens

Tatian writes, “Anyway, Crescens who nested in the great city,
surpassed all in pederasty and was totally held by the love of money.
And while scorning death, he so feared death that he worked to
surround both Justin and even me with death, as evil. Since [Justin]
by declaring the truth, convicted the philosophers as greedy and
deceitful” —Kpiokns yoUv 6 évveotTevoas T HEYAAT) TOAEL
TadepaoTia HEV TAVTaS UTTEPTIVEYKEV, PIAapyupia dE TTavu
TpoceXTNs NV. BavdTou 8t 6 KaTaPPOVEIV oUTwS auTds edediel
TOV BAavaTov s kal 'louoTivov kabamep kal EUE Co§ KAKE T
BavaTw mepIBalelv mpayuaTevocacbal, S16TI KNPUTTWV TNHV
aAnbeiav Aixvous kal &maTedvas Tous PlAocodPous
ouvnAeyxev. (Orat. 19). Eusebius quotes Tatian, adding that Justin
“according to his prediction was contrived against by Crescens and
brought to an end” «at& THv autoU TMPdppNov TPOs ToU
KpnokevTtos ouokeuaobels éteAeicodn (HE,4.16.7). No mention
iIs made, however of Crescens’ role in the work which describes
Justin’s martyrdom, thActs of Justin and his Seven Companions

All that we know about Crescens comes from either Justin (2
Apol. 3.1; 11.2), or his disciple Tatia@(at. 19), and then Eusebius
(HE, 4.16; Chron. 156 A.D.),and Jeromell{. 23) who draw from
them. Abraham Malherbe offers us a wonderful exploration of Justin’s
encounter with Crescens in his article “Justin and Cresdgéhsstian
Teaching: In Honor of LeMoine G. Lewey]. E. Ferguson, (Abilene:
Abilene Christian University, 1981):312-327.

The Christians’ refusal to acknowledge the pagan gods, often led
to the charge that Christians were “godless.” It may be that Crescens
himself advanced these same charges against Christians. Malherbe
finds it “ironic that the Cynic would accuse the Christians of crimes
so frequently laid at the door of Cynics themselves” (p. 316). For a
further discussion of this see Donald R. Dudley, “Cynicism in the
Second Century A.D.The History of CynicisrgHildesheim:London,
1967): 143-185.

Justin claims that Crescens wanted to avoid suspicion. Malherbe
suggests, “Both Justin’s reasons for doing so and Crescens’ for
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opposing the Christians may be due to the fact that the Cynics and
Christians were beginning to be lumped together by opponents of
both” (p. 316).

Justin accuses Crescens of indifference. Justin is making an overt
attack upon a basic tenet of Cynic doctrine:“indifference” —
adiapopias. Attempting to live life “in accordance with nature”
kata @uowv with “self-sufficiency” — autapkela, Cynics were
indifferent to some social norms of dress, decency, and custom, yet
probably not as extreme as Justin would characterize thefn.
Cicero’sAcademic Questionghere with regard t&diagopia the
claim is made “summum bonum est” (2.130).

Suicide

In chapter four, Justin responds to a taunt that Christians should
commit suicide. Tertullian preserves a similar taunt: “When Arrius
Antoninus was vehemently pursuing in Asia, all those Christians of
the province brought themselves before his judgment seat. Then he,
when he ordered a few to be lead away [to execution], said to the
rest, ‘O, wretched men, if you wish to die, you have cliffs and nooses’
— Arrius Antoninus in Asia cum persequeretur instanter, omnes illius
civitatis Christiani ante tribunalia eius se manu facta obtulerunt. Tum
ille, paucis duci iussis, reliquis ait: ") 8eiloi, i BéAeTe
atobvrjokeiv, kpnuvous 1 Bpdxous éxete.” (Ad Scapb.2).

It was their fearlessness in the face of death that led the critics to
imagine that Christians were suicidal. On the contrary, two teachings
inspired this courage: 1. The necessity of confession of Christ. Jesus
taught: “Therefore whoever confesses Me before men, him | will
also confess before My Father who is in heaven. But whoever denies
Me before men, him | will also deny before My Father who is in
heaven” JT&s oUv 60Tis OHOAOYT|OEL €V Elol éutrpocbey TAOV
avbpwdTwV, SHoAoynow KAy €V auTd éumpocbev ToU
TaTpds pou ToU év ovupavols: doTis & av apvrionTai Je
gumpoobev TV dvBpwmwv, dpvnoonal K&y auTov
éutpoobev ToU TaTpds pou Tol v oupavois. (Mt 10:32-33);

2. The promise of judgment beyond this life. Jesus declared: “...do
not fear those who Kill the body but cannot kill the soul. But rather
fear Him who is able to destroy both soul and body in hettiun
PoPnbiiTe &S TEV ATOKTEIWVOVTWY TO OAUA, TNV B¢ Yuxnv
un duvapévwv amokTelval poPndijte 8¢ u&AAov TOV
Suvdapevov kal Wwuxny kail céopa atoAéoal év yeévvr. (Mt 10:28).

Justin declares that suicide would be against the will of God.

The Christian writer L. Caecilius Lacantius (250-317 AD) explicitly
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condemns suicide (7.89, 183). Augustine, in his widr&City of

God discusses the suicide of Judas concluding: “...[Judas] giving
up hope for the mercy of God, regretting the death, left no place for
healing repentance for himself” — ...[ludas] Dei misericordiam
desperando exitiabiliter paenitens, nullum sibi salubris paenitentiae
locum reliquit (1.17). The Bible is silent on the issue, apart from the
general condemnation of murder (Exodus 20:13, Deuteronomy 5:17),
and (as Augustine observed) the logical conclusion that it deprives
one of the opportunity for repentance (see Acts 8:22; 26:20).

Heraclitus

Heraclitus, the pre-Socratic Ephesian philosopher (c. 544-484
B.C.), had a significant influence upon Justin's beliefs. Apadl.
Justin claims, “Those who have lived in accordance with the Logos,
were Christians, even though they were considered godless, such as,
among the Greeks Socrates, Heraclitus, and those like them, and
among the barbarians Abraham, Hananiah, Azariah, Mishael, Isaiah,
and many others...” kai ol peT& Adyou BicdoavTes XpioTiavol
elot, kK&v &Beol évouioBnoav, olov év “EAANGCL pév Zwkpd&Tns
kal ‘HpdakAeitos kal oi dpotol avuTols, év PapPapols B¢
"ABpadap kal ‘Avaviags kal 'Alapias kal MicanA kai "HAlas
kal &GAAot moAAol... (46.3). Heraclitus’ statements regarding the
logos are very similar to Justin’s own wording. In fr. 1 he claims “all
things happen in accordance with this logosywopévwov yap
TAVTwWY KaTa Tov Adyov Tévde (Sextusadv. Math.,7.132). In
fr. 2 he claims, “Though the logos is common, many live as though
they have a private understandingted Adyou & édvtos Euvol
Ccoouotv oi ToAAol s idiav éxovTes ppdvnov (ibid.). Wilcox
understands Heraclitus to suggest thagdsis the same as divine
law” (p. 629).

Musonius

C. Musonius Rufus, the Etruscan Stoic philosopher (c. 65A.D.),
was a friend of Rubellius Plautus who was banished by Nero in 65
A.D. as a teacher of philosophy and rhetoric (Tacikums).15.71;

Dio Cassius. 62.27). In 69 A.D. he acted as an envoy of Vitellius to
the troops of Antonius (Tacitudjst.3.81). When Vespasian banished
the philosophers in 71 A.D. Musonius was not included (Dio. Cass.
66.13). He was still in Rome in 93 A.D. (Plirgy11.).

Of the fragments of his teachings which remain, three issues relate
to Justin’s present argument: 1. He taught that death need not be
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feared (StobaeuBjor. 117, 8); 2. Kings should be examples of justice
and good philosophy to their subjects (Stob. 4.7.67), and 3. That “man
alone is an image of deity” &vBpcotos pipnua 6eol pévov Téov
emyeicov (StobaeusFlor. 117,8.0, Arnold). Tacitus suggests that
Musonius advocated “an imperturbable expectation of death rather
than a hazardous anxious life” — constantiam opperiendae mortis,

pro incerta et trepida vita (Ta&nn.14.59, Grant).
The Binding of Daimones

Justin claims in 8.3 that tl@imonesvould be confined in eternal
fire. He does not seem to have believed this had yet occurred. In NT
doctrine the angels who sinned had already been bound in Tartarus:
“For if God did not spare the angels who sinned, but cast them down
to hell and delivered them into chains of darkness, to be reserved for
judgment” —Ei yap 6 Beds ayyéAwv GuapTnoavTwy ouk
epeloaTo, AAAG oelpals OPoU TaApTAPLIOAS TTAPEDIKEY Elg
kpiow Tnpoupévous (Il Peter 2:4, NKJV). Jude echoes the same
idea declaring, “And the angels who did not keep their proper domain,
but left their own abode, He has reserved in everlasting chains under
darkness for the judgment of the great dayiysyé\ous Te TOUS
UT) TNPENOAVTAS TNV EQUTAV ApXNV GAA& &TToATTéVTaS TO
1B1lov oiknTnplov eis kpiow peyaAns NuEpas deopols &idiols UTTO
Copov Tetrpnkev (Jude 6, NKJV). Jude may refer to the condition
of the angels including them together with Sodom and Gomorrah “as
an example, suffering the vengeance of eternal fikelyua upos
aicoviou diknv umexovoal (7, NKJV). This, of course, parallels
the binding of the Titans in Greek myth. The hundred handed creatures
Kottos, Briareos and Gyges who assist the Olympians in their battle
with the Titans are said to have “Overshadowed the Titans, and they
sent them under the wide-pathed earth and bound them with cruel
bonds- having beaten them down despite their daring- as far under
earth as the sky is above, for it is that far from earth down to misty
Tartaros” —kata 8 éokiaoav BeAéeoor TiTRvas, kal Tous uev
UTro XBovos eupuodeing TEUYav Kal SBeCUOIOW €V apyaAéolotv
€dnoav Xepolv viIkNoavTes UTepBUpous Tep €6vTas, TOOOOV
gvepl’ UTO yiis, doov oUpavds €0T ATO yaing: TOooov ydap
T &1o yiis €5 TapTapov fepdevta (Hesiod,Theogony716-721,
Lombardo).
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